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INTRODUCTION

TO THE PENTATEUCH AND HISTORICAL BOOKS

by Robert Jamieson

The Pentateuch, the name by which the first five books of the Bible are designated, is derived from two Greek words, pente, "five," and teuchos, a "volume," thus signifying the fivefold volume. Originally these books formed one continuous work, as in the Hebrew manuscripts they are still connected in one unbroken roll. At what time they were divided into five portions, each having a separate title, is not known, but it is certain that the distinction dates at or before the time of the Septuagint translation. The names they bear in our English version are borrowed from the Septuagint, and they were applied by those Greek translators as descriptive of the principal subjects—the leading contents of the respective books. In the later Scriptures they are frequently comprehended under the general designation, The Law, The Book of the Law, since, to give a detailed account of the preparations for, and the delivery of, the divine code, with all the civil and sacred institutions that were peculiar to the ancient economy, is the object to which they are exclusively devoted. They have always been placed at the beginning of the Bible, not only on account of their priority in point of time, but as forming an appropriate and indispensable introduction to the rest of the sacred books. The numerous and oft-recurring references made in the later Scriptures to the events, the ritual, and the doctrines of the ancient Church would have not only lost much of their point and significance, but have been absolutely unintelligible without the information which these five books contain. They constitute the groundwork or basis on which the whole fabric of revelation rests, and a knowledge of the authority and importance that is thus attached to them will sufficiently account for the determined assaults that infidels have made on these books, as well as for the zeal and earnestness which the friends of the truth have displayed in their defense. 

The Mosaic origin of the Pentateuch is established by the concurring voices both of Jewish and Christian tradition; and their unanimous testimony is supported by the internal character and statements of the work itself. That Moses did keep a written record of the important transactions relative to the Israelites is attested by his own express affirmation. For in relating the victory over the Amalekites, which he was commanded by divine authority to record, the language employed, "write this for a memorial in a book" [Hebrew, the book], (Exodus 17:14), shows that that narrative was to form part of a register already in progress, and various circumstances combine to prove that this register was a continuous history of the special goodness and care of divine providence in the choice, protection, and guidance of the Hebrew nation. First, there are the repeated assertions of Moses himself that the events which checkered the experience of that people were written down as they occurred (see Exodus 24:4-7; Exodus 34:27; Numbers 33:2). Secondly, there are the testimonies borne in various parts of the later historical books to the Pentateuch as a work well known, and familiar to all the people (see Joshua 1:8; Joshua 8:34; Joshua 23:6; Joshua 24:26; 1 Kings 2:3, &c.) Thirdly, frequent references are made in the works of the prophets to the facts recorded in the books of Moses (compare Isaiah 1:9 with Genesis 19:1; Isaiah 12:2 with Exodus 15:2; Isaiah 51:2 with Genesis 12:2; Isaiah 54:9 with Genesis 8:21-22; compare Hosea 9:10 with Numbers 25:3; Hosea 11:8 with Genesis 19:24; Hosea 12:4 with Genesis 32:24-25; Hosea 12:12 with Genesis 28:5; Genesis 29:20; compare Joel 1:9 with Numbers 15:4-7; Numbers 28:7-14; De 12:6, 7; 16:10, 11; compare Amos 2:9 with Numbers 21:21; Amos 4:4 with Numbers 28:3; Amos 4:11 with Genesis 19:24; Amos 9:13 with Leviticus 26:5; compare Micah 6:5 with Numbers 22:25; Micah 6:6 with Leviticus 9:2; Micah 6:15 with Leviticus 26:16, &c.) Fourthly, the testimony of Christ and the Apostles is repeatedly borne to the books of Moses (Matthew 19:7; Lu 16:29; 24:27; John 1:17; John 7:19; Acts 3:22; Acts 28:23; Romans 10:5). Indeed the references are so numerous, and the testimonies so distinctly borne to the existence of the Mosaic books throughout the whole history of the Jewish nation, and the unity of character, design, and style pervading these books is so clearly perceptible, notwithstanding the rationalistic assertions of their forming a series of separate and unconnected fragments, that it may with all safety be said, there is immensely stronger and more varied evidence in proof of their being the authorship of Moses than of any of the Greek or Roman classics being the productions of the authors whose names they bear. But admitting that the Pentateuch was written by Moses, an important question arises, as to whether the books which compose it have reached us in an authentic form; whether they exist genuine and entire as they came from the hands of their author. In answer to this question, it might be sufficient to state that, in the public and periodical rehearsals of the law in the solemn religious assemblies of the people, implying the existence of numerous copies, provision was made for preserving the integrity of "The Book of the Law." But besides this, two remarkable facts, the one of which occurred before and the other after the captivity, afford conclusive evidence of the genuineness and authenticity of the Pentateuch. The first is the discovery in the reign of Josiah of the autograph copy which was deposited by Moses in the ark of the testimony, and the second is the schism of the Samaritans, who erected a temple on Mount Gerizim, and who, appealing to the Mosaic law as the standard of their faith and worship equally with the Jews, watched with jealous care over every circumstance that could affect the purity of the Mosaic record. There is the strongest reason, then, for believing that the Pentateuch, as it exists now, is substantially the same as it came from the hands of Moses. The appearance of a later hand, it is true, is traceable in the narrative of the death of Moses at the close of Deuteronomy, and some few interpolations, such as inserting the altered names of places, may have been made by Ezra, who revised and corrected the version of the ancient Scriptures. But, substantially, the Pentateuch is the genuine work of Moses, and many, who once impugned its claims to that character, and looked upon it as the production of a later age, have found themselves compelled, after a full and unprejudiced investigation of the subject, to proclaim their conviction that its authenticity is to be fully relied on. 

The genuineness and authenticity of the Pentateuch being admitted, the inspiration and canonical authority of the work follow as a necessary consequence. The admission of Moses to the privilege of frequent and direct communion with God (Exodus 25:22; Exodus 33:3; Numbers 7:89; Numbers 9:8); his repeated and solemn declarations that he spoke and wrote by command of God; the submissive reverence that was paid to the authority of his precepts by all classes of the Jewish people, including the king himself (De 17:18; 27:3); and the acknowledgment of the divine mission of Moses by the writers of the New Testament, all prove the inspired character and authority of his books. The Pentateuch possessed the strongest claims on the attention of the Jewish people, as forming the standard of their faith, the rule of their obedience, the record of their whole civil and religious polity. But it is interesting and important to all mankind, inasmuch as besides revealing the origin and early development of the divine plan of grace, it is the source of all authentic knowledge, giving the true philosophy, history, geography, and chronology of the ancient world. Finally, the Pentateuch "is indispensable to the whole revelation contained in the Bible; for Genesis being the legitimate preface to the law; the law being the natural introduction to the Old Testament; and the whole a prelude to the gospel revelation, it could not have been omitted. What the four Gospels are in the New, the five books of Moses are in the Old Testament." 

Genesis, the book of the origin or production of all things, consists of two parts: the first, comprehended in the first through eleventh chapters, gives a general history; the second, contained in the subsequent chapters, gives a special history. The two parts are essentially connected; the one, which sets out with an account of the descent of the human race from a single pair, the introduction of sin into the world, and the announcement of the scheme of divine mercy for repairing the ruins of the fall, was necessary to pave the way for relating the other, namely, the call of Abraham, and the selection of his posterity for carrying out the gracious purpose of God. An evident unity of method, therefore, pervades this book, and the information contained in it was of the greatest importance to the Hebrew people, as without it they could not have understood the frequent references made in their law to the purposes and promises of God regarding themselves. The arguments that have been already adduced as establishing the Mosaic origin of the Pentateuch prove of course that Moses was the author of Genesis. The few passages on which the rationalists grounded their assertions that it was the composition of a later age have been successfully shown to warrant no such conclusion; the use of Egyptian words and the minute acquaintance with Egyptian life and manners, displayed in the history of Joseph, harmonize with the education of Moses, and whether he received his information by immediate revelation, from tradition, or from written documents, it comes to us as the authentic work of an author who wrote as he was inspired by the Holy Ghost (2 Peter 1:21). 

Exodus, a "going forth," derives its name from its being occupied principally with a relation of the departure of the Israelites from Egypt, and the incidents that immediately preceded as well as followed that memorable migration. Its authorship by Moses is distinctly asserted by himself (Exodus 24:4), as well as by our Lord (Mr 12:26; Lu 20:37). Besides, the thorough knowledge it exhibits of the institutions and usages of the ancient Egyptians and the minute geographical details of the journey to Sinai, establish in the clearest manner the authenticity of this book. 

Leviticus. So called from its treating of the laws relating to the ritual, the services, and sacrifices of the Jewish religion, the superintendence of which was entrusted to the Levitical priesthood. It is chiefly, however, the duties of the priests, "the sons of Aaron," which this book describes; and its claim to be the work of Moses is established by the following passages:—2 Chronicles 30:16; Nehemiah 8:14; Jeremiah 7:22-23; Ezekiel 20:11, Matthew 8:4; Lu 2:22; John 8:5; Romans 10:4; Romans 13:9; 2 Corinthians 6:16; Galatians 3:12; 1 Peter 1:16. 

Numbers. This book is so called because it contains an account of the enumeration and arrangement of the Israelites. The early part of it, from the first through the tenth chapters, appears to be a supplement to Leviticus, being occupied with relating the appointment of the Levites to the sacred offices. The journal of the march through the wilderness is then given as far as Numbers 21:20; after which the early incidents of the invasion are narrated. One direct quotation only from this book (Numbers 16:5) is made in the New Testament (2 Timothy 2:19); but indirect references to it by the later sacred writers are very numerous. 

Deuteronomy, the second law, a title which plainly shows what is the object of this book, namely, a recapitulation of the law. It was given in the form of public addresses to the people; and as Moses spoke in the prospect of his speedy removal, he enforced obedience to it by many forcible appeals to the Israelites, concerning their long and varied experience both of the mercies and the judgments of God. The minute notices of the heathen people with whom they had come in contact, but who afterward disappeared from the pages of history, as well as the accounts of the fertility and products of Canaan, and the counsels respecting the conquest of that country, fix the date of this book and the time of its composition by the hand of Moses. The close, however, must have been added by another; and, indeed, it is supposed by some to have formed the original preface to the Book of Joshua. 

Joshua. The title of this book is derived from the pious and valiant leader whose achievements it relates and who is commonly supposed to have been its author. The objections to this idea are founded chiefly on the clause, "unto this day," which occurs several times (Joshua 4:9; Joshua 6:25; Joshua 8:28). But this, at least in the case of Rahab, is no valid reason for rejecting the idea of his authorship; for assuming what is most probable, that this book was composed toward the close of Joshua's long career, or compiled from written documents left by him, Rahab might have been still alive. A more simple and satisfactory way of accounting for the frequent insertion of the clause, "unto this day," is the opinion that it was a comment introduced by Ezra, when revising the sacred canon; and this difficulty being removed, the direct proofs of the book having been produced by a witness of the transactions related in it, the strong and vivid descriptions of the passing scenes, and the use of the words "we" and "us," (Joshua 5:1-6), viewed in connection with the fact, that, after his farewell address to the people, Joshua "wrote these words in the book of the law of God" [Joshua 24:26]—all afford strong presumptive proof that the entire book was the work of that eminent individual. Its inspiration and canonical authority are fully established by the repeated testimonies of other Scripture writers (compare Joshua 6:26 with 1 Kings 16:34; compare Joshua 10:13 with Habakkuk 3:11; Joshua 3:14 with Acts 7:45; Joshua 6:17-23 with Hebrews 11:30; Joshua 2:1-24 with James 2:25; Psalms 44:2; Psalms 68:12-14; Psalms 78:54-55). As a narrative of God's faithfulness in giving the Israelites possession of the promised land, this history is most valuable, and bears the same character as a sequel to the Pentateuch, that the Acts of the Apostles do to the Gospels. 

Judges is the title given to the next book, from its containing the history of those non-regal rulers who governed the Hebrews from the time of Joshua to that of Eli, and whose functions in time of peace consisted chiefly in the administration of justice, although they occasionally led the people in their wars against their public enemies. The date and authorship of this book are not precisely known. It is certain, however, that it preceded the Second Book of Samuel (compare Jud with 2 Samuel 11:21), as well as the conquest of Jerusalem by David (compare Jude 1:21 with 2 Samuel 5:6). Its author was in all probability Samuel, the last of the judges (see Jud 19:1; 21:25), and the date of the first part of it is fixed in the reign of Saul, while the five chapters at the close might not have been written till after David's establishment as king in Israel (see Jud 18:31). It is a fragmentary history, being a collection of important facts and signal deliverances at different times and in various parts of the land, during the intermediate period of three hundred years between Joshua and the establishment of the monarchy. The inspired character of this book is confirmed by allusions to it in many passages of Scripture (compare Jud 4:2; 6:14 with 1 Samuel 12:9-12; Jud 9:53 with 2 Samuel 11:21; Jud 7:25 with Psalms 83:11; compare Jud 5:4, 5 with Psalms 7:5; Jud 13:5; 16:17 with Matthew 2:13-23; Acts 13:20; Hebrews 11:32). 

Ruth is properly a supplement to the preceding book, to which, in fact, it was appended in the ancient Jewish canon. Although it relates an episode belonging to the time of the Judges, its precise date is unknown. It appears certain, however, that it could not have been written prior to the time of Samuel (see Ruth 4:17-22), who is generally supposed to have been its author; and this opinion, in addition to other reasons on which it rests, is confirmed by Ruth 4:7, where it is evident that the history was not compiled till long after the transactions recorded. The inspiration and canonical authority of the book is attested by the fact of Ruth's name being inserted by Matthew in the Saviour's genealogy [Matthew 1:5]. 

The First and Second Books of Samuel. The two were, by the ancient Jews, conjoined so as to make one book, and in that form could be called the Book of Samuel with more propriety than now, the second being wholly occupied with the relation of transactions that did not take place till after the death of that eminent judge. Accordingly, in the Septuagint and the Vulgate, it is called the First and Second Books of Kings. The early portion of the First Book, down to the end of the twenty-fourth chapter, was probably written by Samuel; while the rest of it and the whole of the Second, are commonly ascribed to Nathan and Gad, founding the opinion on 1 Chronicles 29:29. Commentators, however, are divided about this, some supposing that the statements in 1 Samuel 2:26; 1 Samuel 3:1, indicate the hand of the judge himself, or a contemporary; while some think, from 1 Samuel 6:18; 1 Samuel 12:5; 1 Samuel 27:6, that its composition must be referred to a later age. It is probable, however, that these supposed marks of an after-period were interpolations of Ezra. This uncertainty, however, as to the authorship does not affect the inspired authority of the book, which is indisputable, being quoted in the New Testament (1 Samuel 13:14 in Acts 13:22, and 2 Samuel 7:14 in Hebrews 1:5), as well as in many of the Psalms. 

The First and Second Books of Kings, in the ancient copies of the Hebrew Bible, constitute one book. Various titles have been given them; in the Septuagint and the Vulgate they are called the Third and Fourth Books of Kings. The authorship of these books is unknown; but the prevailing opinion is that they were compiled by Ezra, or one of the later prophets, from the ancient documents that are so frequently referred to in the course of the history as of public and established authority. Their inspired character was acknowledged by the Jewish Church, which ranked them in the sacred canon; and, besides, it is attested by our Lord, who frequently quotes from them (compare 1 Kings 17:9; 2 Kings 5:14 with Lu 4:24-27; 1 Kings 10:1 with Matthew 12:42). 

The First and Second Books of Chronicles were also considered as one by the ancient Jews, who called them "words of days," that is, diaries or journals, being probably compiled from those registers that were kept by the king's historiographers of passing occurrences. In the Septuagint the title given them is Paraleipomenon, "of things omitted," that is, the books are supplementary because many things unnoticed in the former books are here recorded; and not only the omissions are supplied, but some narratives extended while others are added. The authorship is commonly ascribed to Ezra, whose leading object seems to have been to show the division of families, possessions, &c., before the captivity, with a view to the exact restoration of the same order after the return from Babylon. Although many things are restated and others are exact repetitions of what is contained in Kings, there is so much new and important information that, as Jerome has well said, the Chronicles furnish the means of comprehending parts of the New Testament, which must have been unintelligible without them. They are frequently referred to by Christ and the Apostles as forming part of "the Word of God" (see the genealogies in Matthew 1:1-16; Lu 3:23-38; compare 2 Chronicles 19:7 with 1 Peter 1:17; 2 Chronicles 24:19-21 with Matthew 23:32-35). 

Ezra was, along with Nehemiah, reckoned one book by the ancient Jews, who called them the First and Second Books of Ezra, and they are still designated by Roman Catholic writers the First and Second Books of Esdras. This book naturally divides itself into two parts or sections, the one contained in the first six chapters, and which relates the circumstances connected with the return of the first detachment of Babylonish exiles under Zerubbabel with the consequent rebuilding of the temple and the re-establishment of the divine service. The other part, embraced in the four concluding chapters, narrates the journey of a second caravan of returning captives under the conduct of Ezra himself, who was invested with powers to restore, in all its splendor, the entire system of the Jewish ritual. The general opinion of the Church in every succeeding age has been that Ezra was the author of this book. The chief objection is founded on Ezra 5:4, where the words, "Then said we unto them after this manner, What are the names of the men that make this building?" have occasioned a surmise that the first portion of the book was not written by Ezra, who did not go to Jerusalem for many years after. But a little attention will show the futility of this objection, as the words in question did not refer to the writer, but were used by Tatnai and his associates [Ezra 5:3]. The style and unity of object in the book clearly prove it to have been the production of but one author. The canonical authority of this book is well established; but another under the name of Ezra is rejected as apocryphal. 

Nehemiah appears to have been the author of this book, from his usually writing in his own name, and indeed, except in those parts which are unmistakably later editions or borrowed from public documents, he usually employs the first person. The major portion of the book is occupied with a history of Nehemiah's twelve years' administration in Jerusalem, after which he returned to his duties in Shushan. At a later period he returned with new powers and commenced new and vigorous measures of reform, which are detailed in the later chapters of the book. 

Esther derives its name from the Jewess, who, having become wife of the king of Persia, employed her royal influence to effect a memorable deliverance for the persecuted Church of God. Various opinions are embraced and supported as to the authorship of this book, some ascribing it to Ezra, to Nehemiah, or to Mordecai. The preponderance of authorities is in favor of the last. The historical character of the book is undoubted, since, besides many internal evidences, its authenticity is proved by the strong testimony of the feast of Purim, the celebration of which can be traced up to the events which are described in this book. Its claim, however, to canonical authority has been questioned on the ground that the name of God does not once occur in it. But the uniform tradition both of the Jewish and the Christian Churches supports this claim, which nothing in the book tends to shake; while it is a record of the superintending care of divine providence over his chosen people, with which it is of the utmost importance the Church should be furnished. The name of God is strangely enough omitted, but the presence of God is felt throughout the history; and the whole tone and tendency of the book is so decidedly subservient to the honor of God and the cause of true religion that it has been generally received by the Church in all ages into the sacred canon. 

01 Chapter 1 

Verse 1
Now in the first year of Cyrus king of Persia, that the word of the LORD by the mouth of Jeremiah might be fulfilled, the LORD stirred up the spirit of Cyrus king of Persia, that he made a proclamation throughout all his kingdom, and put it also in writing, saying,

Now in the first year of Cyrus king of Persia , [ Koresh (Hebrew #3566) or Kowresh (Hebrew #3566); Septuagint, Kuros ] - the name which, on his ascending the Persian throne, this ruler assumed, instead of his original appellation Agradates (Strabo, ), Coresh being derived from a Persian word signifying the sun (Photius, 'Epitome;' Ctesias, ch. 49:; also Gesenius, sub voce). He was, according to Herodotus and Xenophon, the son of Cambyses, a Persian prince of the royal house of Achaemenidae, and Mandane daughter of Astyages, king of the Medes.

Ctesias' account is, that on the defeat of Astyages, to whom he stood in no previous relationship, he adopted that old sovereign as his grandfather, and afterward married his daughter Amytis. His military courage and extraordinary bravery, in an age when feats of personal prowess were considered qualities of the highest importance, raised him to be the leader of the Persians, and eventually founder of the Persian empire, 536 BC His dominions, which were at first confined to the province of Persia, were successively augmented by the addition of Media, Bactria, Lydia, Elam, with Susiana, Asia Minor, Babylonia and Assyria, Samaria and Judea. He seems to have meditated an invasion of Egypt; and from several successful expeditions in Central Asia, it is probable that he contemplated the extension of his conquests to the Indus. These, without mentioning many smaller dependencies, constituted the widespread Persian empire of which Cyrus was the mighty ruler.

He had been king of Persia for many years before the issuing of his remarkable edict concerning the emancipation and restoration of the Jews; and therefore the words "in the first year of Cyrus king of Persia," must, in accordance with Ezra 5:13, be interpreted as meaning, not the beginning of his reign, but the first year of his acquisition of Babylon.

That the words of the Lord by the mouth of Jeremiah might be fulfilled - (see Jeremiah 25:12; Jeremiah 29:10.) There is no discrepancy, as has been alleged by some writers, between this statement of Ezra, and that of Josephus, in reference to the origin of Cyrus' proclamation. The words of Josephus are these ('Antiquities,' b. 11:, ch. 1:, secs. 1 and 2): 'This was known to Cyrus by his reading the book which Isaiah left behind him of his prophecies; because this prophet said, that God had spoken thus to him in a secret vision. "My will is that Cyrus, whom I have appointed to be king over many and great nations, send back my people to their own nation, and build my temple." This was foretold by Isaiah 140 years before the temple was demolished. No passage containing a divine declaration in these express terms is to be found in the writings of Isaiah. But there is an intimation (Isaiah 44:28), of or to Cyrus, to the same purport: "He is my shepherd and shall perform all my pleasure: even saying to Jerusalem, Thou shalt be built; and to the temple, thy Foundation shall be laid"' (cf. Isaiah 13:14; Isaiah 45:1-4). These were the passages of Isaiah to which the attention of Cyrus was most probably directed by Daniel, and of which Josephus gives the general purport in the passage we have quoted.

But Ezra, in referring to 'the fulfillment of the word of the Lord as spoken by the mouth of Jeremiah,' had in view, not the origin of the edict of Cyrus concerning the restoration of the Jews, but the fact of its being issued directly on the termination of the seventy years appointed for the captivity. It was to the duration of the exile that Ezra was pointing; and that there is no difference between the sacred and the Jewish historian in this matter, will appear from a full citation of the opening paragraph in the chapter of Josephus. 'In the first year of the reign of Cyrus, which was the seventieth from the day that our people were removed out of their own land into Babylon, God commiserated the captivity and calamity of these poor people, according as he had foretold to them by Jeremiah the prophet, before the destruction of the city, that after they had served Nebuchadnezzar and his posterity, and after they had undergone that servitude for 70 years, he would restore them again to the land of their fathers, and they should build their temple and enjoy their ancient prosperity. And these things God did afford them; because He stirred up the mind of Cyrus, and made him write this throughout all Asia: "Thus saith Cyrus the king, Since God Almighty hath appointed me to be king of the habitable earth, I believe that he is that God which the nation of the Israelites worship; because, indeed, he foretold my name by the prophets, and that I should build him a house at Jerusalem in the country of Judea."' This reference is a parenthetic statement of the historian, and did not form part of the proclamation.

The Lord stirred up the spirit of Cyrus. Since Egypt was always a formidable rival to the great world-empires of ancient Asia, Cyrus might be desirous of possessing an advanced post in the south of Judea, either as a protection against the intrusions of the Egyptian sovereign, or from which he himself might make a rapid descent upon the lands of the Nile, and nothing must have appeared to a sagacious politician more conducive to promote such ends, as to restore to their native mountains a people who would occupy, them with ardour and fidelity, as the custodiers of a sacred deposit. But a higher impulse than that of political considerations animated Cyrus.

Ezra 1:2. The Lord God of heaven hath given me all the kingdoms of the earth. Though this is in the Oriental style of hyperbole (see also Daniel 4:1), it was literally true that the Persian empire was the great ruling power in the world at that time, much greater in extent than the most potent of the empires that had preceded it; for the largest of these was included among its provinces (cf. Rawlinson's 'Herodotus,' 1:, pp. 401-403; and 2:, p. 552; Ritter's 'Erdkunde,' 8:, 1-8; Rosenmuller's 'Biblical Geography,' 1:, p. 203). Joseph Mede remarks that, previous to the captivity, the Divine Being was called in the Scriptures: "the Lord of hosts." But after the stay in Babylon, he is called: "the God of heaven."

He hath charged me to build him an house at Jerusalem. The phraseology of this proclamation, independently of the express testimony of Josephus ('Antiquities,' b. 11:, ch. 1:, sec. 1), affords indisputable evidence that Cyrus had seen, probably through means of Daniel, his venerable Prime Minister and favourite (Daniel 6:8; Daniel 9:25), those prophecies, in which, 200 years before he was born, his name, his victorious career, and the important services he should render to the Jews, were distinctly foretold (Isaiah 44:28; Isaiah 46:1-4). The existence of predictions so remarkable, uttered at a time when the Babylonians, who had carried away the Jews into captivity, were themselves subject to the Assyrians, and fulfilled 70 years after, led him to acknowledge that all his kingdoms were gifts bestowed on him by "the Lord God of heaven," and prompted him to fulfill the duty which had been laid upon him long before his birth. This was the source and origin of the great favour he showed to the Jews; because it must be evident to every understanding that such language as is used in the proclamation of Cyrus betokens the inspiration of other teaching than that of the magi-that either it was drawn up by Daniel, or written under the influence of communications held with him.

The whole tenor of the history, as well as our knowledge of the characters of Cyrus and of Daniel, warrants the conclusion that the prophet introduced his royal master to a full acquaintance with the divine revelations in which the name of Cyrus was mentioned. It must be added, however, that Sir H. Rawlinson has proved, from the cuneiform inscriptions, that the old Persians recognized one Supreme Deity Ormazd, who held the direction of all worldly affairs. In all public records and documents of importance, the Persian king introduces an acknowledgment that 'Ormazd has bestowed on him his empire.' It was an easy transition, therefore, for Cyrus to perceive that the God of the Jews was the same Supreme Being as the Persians worshipped, while the special title, "the Lord God of heaven," indicates the further influence of Daniel's teaching. The proclamation, though issued "in the first year of Cyrus," did not take effect until the following year. 

Verse 2
Thus saith Cyrus king of Persia, The LORD God of heaven hath given me all the kingdoms of the earth; and he hath charged me to build him an house at Jerusalem, which is in Judah.

No JFB commentary on this verse. 

Verse 3
Who is there among you of all his people? his God be with him, and let him go up to Jerusalem, which is in Judah, and build the house of the LORD God of Israel, (he is the God,) which is in Jerusalem.

Who is there among you of all his people? The purport of the edict was to grant full permission to those Jewish exiles, in every part of his kingdom, who chose to return to their own country, as well as to recommend those of their countrymen who remained, to aid the poor and feeble on their way, and contribute liberally toward the rebuilding of the temple.

He is the God , [ huw' (Hebrew #1931) haa-'Elohiym (Hebrew #430)]. The fact of his name and destiny having been predicted so long before his birth, seems to have impressed his mind with a conviction of the supremacy of Yahweh to all other gods. And to this conviction Cyrus would be the more easily led by the character of the Persian religion, which was so decidedly monotheistic, that it was an easy and short transition to the Jewish faith, the purity and simplicity of which had probably attracted the kings admiration, and led him apparently to identify the Persian Ormazd with the Jewish Yahweh (Rawlinson's 'Ancient Monarchies,' 4:, 329, 339). His ready obedience to the command for the restoration of the house of God in Jerusalem was the more remarkable, that the old Persians were opposed to the erection of temples, as an unbecoming attempt to restrict the Deity. [The Septuagint entirely fritters away the meaning of this significant clause by rendering the words: autos ho Theos ho en Ierousaleem, this is the God who is in Jerusalem.] 

Verse 4
And whosoever remaineth in any place where he sojourneth, let the men of his place help him with silver, and with gold, and with goods, and with beasts, beside the freewill offering for the house of God that is in Jerusalem.

No JFB commentary on this verse. 

Verse 5
Then rose up the chief of the fathers of Judah and Benjamin, and the priests, and the Levites, with all them whose spirit God had raised, to go up to build the house of the LORD which is in Jerusalem.

Then rose up the chief of the fathers ... The paternal and ecclesiastical chiefs of the later captivity-those of the tribes of Judah and Benjamin, with some also from other tribes (1 Chronicles 9:3) who retained their attachment to the pure worship of God-naturally took the lead in this movement; and their example was followed by all whose piety and patriotism were strong enough to brave the various discouragements attending the enterprise. They were liberally assisted by multitudes of their captive countrymen, who, born in Babylonia, or comfortably established in it by family connections, or the possession of property, chose to remain. Indeed, it is plainly stated that so strong were the ties that bound multitudes to Babylon, and so great the discouragements to undertake the journey to Palestine, that a divine impulse was necessary to rouse the Jewish people at large to embrace the offered privilege. It seems that their Assyrian friends and neighbours, too, either from a favourable disposition toward the Jewish faith, or from imitation of the court policy, displayed hearty good will and great liberality in aiding and promoting the views of the emigrants.

It is quite clear, from the general tenor of Cyrus' proclamation, that the Jews within his dominions were not in the house of bondage as their ancestors had been in Egypt. They were exiles, expatriated from their own land, but not slaves. There is no hint of any public or private right of property in them, but, on the contrary, they are spoken of as occupying a respectable position, only in a state of exile, and were probably treated, as Jahn, thinks, as peaceful and industrious colonists ('Hebrew Commonwealth,' 1:, p. 161; Cory's 'Fragments,' p. 39: cf. Esther 7:4). Some, indeed, had to be redeemed ere they could be at liberty to depart (Nehemiah 5:8), but those persons had reduced themselves to servitude by causes which would probably have led to the same degradation in their own land. 

Verse 6
And all they that were about them strengthened their hands with vessels of silver, with gold, with goods, and with beasts, and with precious things, beside all that was willingly offered. No JFB commentary on this verse. 

Verse 7
Also Cyrus the king brought forth the vessels of the house of the LORD, which Nebuchadnezzar had brought forth out of Jerusalem, and had put them in the house of his gods;

Cyrus ... brought forth the vessels of the house of the Lord. Though it is said (see the note at 2 Kings 24:13) that these were cut in pieces, that would not be done to the large and magnificent vases, and, if they had been divided, the parts could be re-united. But it may be doubted whether the Hebrew word rendered "cut in pieces" does not signify merely "cut off" - i:e., from further use in the temple. 

Verse 8
Even those did Cyrus king of Persia bring forth by the hand of Mithredath the treasurer, and numbered them unto Sheshbazzar, the prince of Judah.

By the hand of Mithredath , [ Mitr

Verse 9
And this is the number of them: thirty chargers of gold, a thousand chargers of silver, nine and twenty And this is the number of them: thirty chargers of gold, a thousand chargers of silver, nine and twenty knives,

Thirty chargers of gold , [ '

Verse 10
Thirty basons of gold, silver basons of a second sort four hundred and ten, and other vessels a thousand.

Thirty basons , [ k

Verse 11
All the vessels of gold and of silver were five thousand and four hundred. All these did Sheshbazzar bring up with them of the captivity that were brought up from Babylon unto Jerusalem.

All the vessels of gold and of silver were five thousand and four hundred. The vessels here specified amount only to the number of 2,489. Hence, it is probable that the larger vases only are mentioned, while the inventory of the whole, including great and small, came to the gross sum stated in the text. Sheshbazzar - i:e., Zerubbabel, son of Salathiel (cf. Ezra 3:8; Ezra 5:16 : cf. 1 Chronicles 3:17). He was born in Babylon, and called by his family Zerubbabel -

i.e., sown in Babylon. Sheshbazzar, signifying 'fire-worshippers,' was the name given him at court, as other names were given to Daniel and his friends. He was recognized among the exiles as hereditary prince of Judah.

Them of the captivity that were brought up from Babylon unto Jerusalem. All the Jewish exiles did not embrace the privilege which the Persian king granted them. The great proportion, born in Babylon, preferred continuing in their comfortable homes to undertaking a distant, expensive, and hazardous journey to a desolate land. For it must be remembered that it was not the fertile regions of Central Palestine the returning exiles were to go to. These were already colonized; and there was no intention to dispossess the colonists. 'It was only the bare, ungenial territory that lay between this and the fertile vales around Hebron, also occupied upon the south, that was contemplated in the proclamation. This must be distinctly borne in mind when, in order to understand the spirit in which the decree was received, we transfer ourselves to the provinces around Babylon, and picture, in comparison with their circumstances there, the position which the Hebrews were invited to occupy' (Drew's 'Scripture Lands,' pp. 215, 216). Nor did the returning exiles all go at once. The first band went with Zerubbabel, others afterward with Ezra, and a large number with Nehemish at a still later period. 

02 Chapter 2 
Verse 1
Now these are the children of the province that went up out of the captivity, of those which had been carried away, whom Nebuchadnezzar the king of Babylon had carried away unto Babylon, and came again unto Jerusalem and Judah, every one unto his city;

Children of the province - i:e., Judea (Ezra 5:8), so called as being now reduced from an illustrious, independent, and powerful kingdom to an obscure, servile, tributary province of the Persian empire. This name is applied by the sacred historian to intimate that the Jewish exiles, though now released from captivity and allowed to return into their own land, were still the subjects of Cyrus, inhabiting a province dependent upon Persia [ b

Verse 2
Which came with Zerubbabel: Jeshua, Nehemiah, Seraiah, Reelaiah, Mordecai, Bilshan, Mispar, Bigvai, Rehum, Baanah. The number of the men of the people of Israel:

Which came with Zerubbabel. He was the chief or leader of the first band of returning exiles. The names of other influential persons who were associated in, the conducting of the caravan are also mentioned, being extracted probably from the Persian archives, in which the register was preserved. Conspicuous in the number are Joshua, the high priest, and Nehemiah; not, however, the Tirshatha (Nehemiah 7:7). 

Verse 3
The children of Parosh, two thousand an hundred seventy and two.

The children. This word, as used throughout this catalogue, means posterity or descendants.

Of Parosh , [ Par`osh (Hebrew #6551); Septuagint, Vatican, Fares; Alexandrine, Fores]. Besides the 2,172 exiles belonging to this chief house, who returned to Palestine with the first caravan under Zerubbabel (Sheshbazzar), a second detachment of 130 males came with Ezra (Ezra 8:3) (see as to their labour on the public work, Nehemiah 3:25; Nehemiah 10:14; and the unlawful marriages of some of them, Ezra 10:25). 

Verse 4
The children of Shephatiah, three hundred seventy and two.

The children of Shephatiah - [Septuagint, Safatia]. In addition to this first band of 372 (cf. Nehemiah 7:9), a second detachment of 80 males accompanied Ezra (Ezra 7:8 ). 

Verse 5
The children of Arah, seven hundred seventy and five.

The children of Arah, seven hundred seventy and five. The number is stated in Nehemiah 7:1-73 to have been only 652. It is probable that all mentioned as belonging to this family repaired to the general place of rendezvous, or had enrolled their names at first as intending to go; but in the interval of preparation some died, others were prevented by sickness or insurmountable obstacles, so that ultimately no more than 652 came to Jerusalem. 

Verse 6
The children of Pahath-moab, of the children of Jeshua and Joab, two thousand eight hundred and twelve.

The children of Pahath-moab , [ Pachat-Mow'aab (Hebrew #6355), prefect of Moab; Septuagint, Faath Mooab]. 'The origin of this singular name is perhaps traceable to an ancestor who had dominion in Moab (1 Chronicles 4:22, of 1 Chronicles 2:54; 1 Chronicles 4:4), and from him it continued to be traditionally bestowed upon his family. Their high rank in the tribe of Judah is indicated by their being placed fourth in the order of this catalogue, and second in the signing (Nehemiah 10:14). 

Verse 7
The children of Elam, a thousand two hundred fifty and four.

The children of Elam - [Septuagint, Ailam]. The Bene-Elam, who went with the first caravan, under Zerubbabel, to the number of 1,254, were followed by a second body of 71 men, with Ezra (Ezra 8:7) (see as to their zeal in the affair of the foreign marriages, Ezra 10:2; Ezra 10:26; and of the covenant-signing, Nehemiah 10:14). 

Verse 8
The children of Zattu, nine hundred forty and five.

The children of Zattu - [Septuagint, Vatican, Zatthoua; Alexandrine, Xaththoua]. In addition to the 945, another division of this family afterward went with Ezra (see the note at Ezra 8:5). 

Verse 9
The children of Zaccai, seven hundred and threescore.

The children of Zaccai. The number of this family accompanying Zerubbabel amounted to 760 (cf. Nehemiah 7:14). The name is identical with Zaccheus (Luke 19:2). 

Verse 10
The children of Bani, six hundred forty and two. The children of Bani - or Binnui, (Nehemiah 7:15) [Septuagint, Banoui]. 

Verse 11
The children of Bebai, six hundred twenty and three.

The children of Bebal - [Septuagint, Babai]. Besides those who went in the first, 28 of this family enrolled themselves in the second under Ezra (Ezra 8:11) (see as to their implication in the matter of marrying pagan wives, Ezra 10:28; and to their signing the covenant, Nehemiah 10:15). 

Verse 12
The children of Azgad, a thousand two hundred twenty and two.

The children of Azgad , [ `Azgaad (Hebrew #5803), strong in fortune; Septuagint, Asgad (cf. Nehemiah 7:17; Nehemiah 10:16)]. 

Verse 13
The children of Adonikam, six hundred sixty and six.

The children of Adonikam , [ 'Adoniyqaam (Hebrew #140), lord of the enemy] (cf. Ezra 8:13; Nehemiah 7:18) - the same as Adonijah, my lord is Yahweh (Nehemiah 10:17). 

Verse 14
The children of Bigvai, two thousand fifty and six.

The children of Bigvai - [Septuagint, Vatican, Bagoue; Alexandrine, Bagouai]. Whether this was the person mentioned as one of the influential ten (Ezra 2:2), or another chief, is unknown. 

Verse 15
The children of Adin, four hundred fifty and four.

The children of Adin - [Septuagint, Addin]. 

Verse 16
The children of Ater of Hezekiah, ninety and eight.

The children of Ater of Hezekiah , [ 'AaTeer (Hebrew #333)), shut up, perhaps mute, Gesenius; Septuagint, Ateer too Ezekia, probably son of Hezekiah, a person of note, but not the king]. 

Verse 17
The children of Bezai, three hundred twenty and three.

The children of Bezai - [Septuagint, Bassou]. 

Verse 18
The children of Jorah, an hundred and twelve.

The children of Jorah - [Septuagint, Ioora] - called Harph in the parallel passage, Nehemiah 7:24; and Harim, Ezra 10:31. 

Verse 19
The children of Hashum, two hundred twenty and three.

The children of Hashum - [Septuagint, Asoum]. Hitherto the different divisions of the returning exiles under Zerubbabel are distinguished by the name of their ancestor; those that follow, down to Ezra 2:35, are denoted by the city or village which was the headquarters of their family. 

Verse 20
The children of Gibbar, ninety and five.

The children of Gibbar - [Septuagint, Gaber] - called (Nehemiah 7:25) Gibeon. 

Verse 21
The children of Bethlehem, an hundred twenty and three.

The children of Beth-lehem - [Septuagint, Beethlaem]. 

Verse 22
The men of Netophah, fifty and six.

The men of Netophah - [Septuagint, Vatican, Netoofa; Alexandrine, Nefoota] - probably near Beth-lehem (cf. Nehemiah 7:26 with 1 Chronicles 2:54; also 1 Chronicles 9:16; 1 Chronicles 27:13; 1 Chronicles 27:15). 

Verse 23
The men of Anathoth, an hundred twenty and eight. The men of Anathoth, an hundred twenty and eight.

The men of Anathoth - [Septuagint, Anathooth] - Anata, about three miles north of Jerusalem. It is pleasant to see so many of this Jewish town returning. It was a city of the Levites; but the people spurned the prophetic warning, and called forth against themselves one of his severest predictions (Jeremiah 32:27-44 ). This prophecy was fulfilled in the Assyrian conquest. Anathoth was laid and contained a heap of ruins. But the people having been brought during the captivity to a better state of mind, returned, and their city was rebuilt. 

Verse 24
The children of Azmaveth, forty and two.

The children of Azmaveth - [Septuagint, Azmooth] - a town of Benjamin, near Anathoth. 

Verse 25
The children of Kirjath-arim, Chephirah, and Beeroth, seven hundred and forty and three.

The children of Kirjath-arim. The name occurs in this form here only; in Nehemiah 7:29 it is mentioned by the common appellation Kirjath-jearim. [Septuagint, Vatican, Kariathiarim; Alexandrine, Kariathiareim; Kuriet el-Enab.]

Chephirah - the hamlet [Septuagint, Vatican, Chafira; Alexandrine, Kafira] - one of the Gibeonite towns within the territory of Benjamin.

And Beeroth - wells [Septuagint, Beerooth]. Along with the preceding places it formed the fourth city of the Gibeonites. 

Verse 26
The children of Ramah and Geba, six hundred twenty and one.

The children of Ramah and Gaba - the Ramah of Benjamin (Er-ram), on the east of the Nabulus road.

Gaba = Geba-a little east of Gibeah (now Fela), which is half an hour east from Ramah (Reland, 'Palestine,' pp. Gaba = Geba-a little east of Gibeah (now Fela), which is half an hour east from Ramah (Reland, 'Palestine,' pp. 801, 810; Robinson's 'Biblical Researches,' 2:, pp. 331-334; 'Handbook of Syria and Palestine,' pp. 215, 326,

346). 

Verse 27
The men of Michmas, an hundred twenty and two.

The men of Michmas - or Michmash [The Hebrew letter shin (sh) in later Hebrew was softened into the Hebrew letter samech (c); Septuagint, Machmas] (Mukmas), situated in a northeasterly direction, right opposite Jeba (Robinsin's 'Biblical Researches,' 2:, p. 113; 'Handbook of Syria and Palestine,' pp. 214, 215). 

Verse 28
The men of Bethel and Ai, two hundred twenty and three.

The men of Beth-el and Ai - (see the notes at Joshua 8:1-35.) 

Verse 29
The children of Nebo, fifty and two.

The children of Nebo - [Septuagint, Vatican, Nabou; Alexandrine, Naboo] - the Bethoannaba of Eusebius and Jerome ('Onomast.,' article 'Anob;' Reland, 'Palaestina,' p. 661); supposed to be identified in Beit-nubah, which lies between Beth-el and Ai on one side, and Lydda (the ancient Diospolis) on the other, about 12 miles northwest of Jerusalem, and a little to the right of Yalo (Aijalon) (Robinson's 'Biblical Researches,' 3:, 64). 

Verse 30
The children of Magbish, an hundred fifty and six. The children of Magbish - (gathering) [Septuagint, Magebis]. Most probably the name of a place, though some regard it as that of a man.} 

Verse 31
The children of the other Elam, a thousand two hundred fifty and four.

The children of the other Elam , [ `Eelaam (Hebrew #5867) 'acheer (Hebrew #312) - a second or another Elam-Heelamar]. This is the name of a chief. The identity of name, and the number of his decendants, with those of the former Elam, might excite a suspicion of the notice being inserted through a clerical error, were it not repeated in Nehemiah 7:34. 

Verse 32
The children of Harim, three hundred and twenty.

The children of Harim - - [Septuagint, Vatican, Heelam; Alexandrine, Heeram]. This, if the name of a person, was probably taken from a place. 

Verse 33
The children of Lod, Hadid, and Ono, seven hundred twenty and five.

The children of Lod, Hadid, and Ono - [Septuagint, Vatican, Lodadi; Alexandrine, Lodadid] - Lydda; Ludd (1 Chronicles 8:12 : cf. Acts 9:32-38). "Hadid" (sharp), a Benjamite town, on a craggy mountain. Eusebius ('Onomast,' 'Adithaim') mentions it under the name of Aditha, as lying to the east of Lydda Diospolis) (Van de Velde, 'Syria and Palestine,' 1:, p. 444). "Ono" [Septuagint, Oonoo] (now Beit Unia), according to Winer ('Realworterbuch') - about three miles from Lydda. These three towns are commonly associated in the post-exilian history. 

Verse 34
The children of Jericho, three hundred forty and five.

The children of Jericho - [Septuagint, Vatican, Ierichoo; Alexandrine, Iereichoo] (see the notes at Joshua 6:1-27; also 1 Kings 16:34. 

Verse 35
The children of Senaah, three thousand and six hundred and thirty.

The children of Senaah - (cf. Nehemiah 3:3, where the article is prefixed.) It is probably the name of a place, Magdal-senna, the great Senna (Jerome, 'Onomast.,' voce 'Senna'), seven miles north of Jericho. The number recorded in connection with Senna being greatly in excess of other towns mentioned in the catalogue, suggested to Bertheau the probability of its being the name of a district. 

Verse 36
The priests: the children of Jedaiah, of the house of Jeshua, nine hundred seventy and three.

The priests. Each of their families was ranged under its prince or head, like those of the other tribes. It will be remembered that the whole body was divided into 24 courses, one of which, in rotation, discharged the sacerdotal duties every week, and each division was called after the name of its first prince or chief. It appears from this passage that only four of the courses of the priests returned from the Babylonian captivity; but these four courses were afterward, as the families increased, divided into 24, which were distinguished by the names of the original courses appointed by David. Hence, we find the course of Abijah or Abia (1 Chronicles 24:10) subsisting at the commencement of the Christian era (Luke 1:5).

The children of Jedaiah, of the house of Jeshua - appointed by lot head of the second priestly course (1 Chronicles 24:7), distinguished here by his family connection with Jeshua from another sacerdotal family of the name of Jedaiah (Nehemiah 12:6-7; Nehemiah 12:19). 

Verse 37
The children of Immer, a thousand fifty and two. The children of Immer -- head of the 16th course (1 Chronicles 24:14 : cf. Nehemiah 7:40 with Ezra 10:20). 

Verse 38
The children of Pashur, a thousand two hundred forty and seven.

The children of Pashur - the son of Malchijah (Jeremiah 38:1). The chief of this family had, at the time of the restoration, become the head of a priestly course. 

Verse 39
The children of Harim, a thousand and seventeen.

The children of Harim. He was the head of the third division of the priests (1 Chronicles 24:8). 

Verse 40
The Levites: the children of Jeshua and Kadmiel, of the children of Hodaviah, seventy and four.

The children of Jeshua and Kadmiel. Jeshua had assigned him the presidency of the 9th course (1 Chronicles 24:11). "Kadmiel" - the existing head of the chief house of Hodariah or Judah (Ezra 3:9). Jeshua and Kadmiel were associated as overseers of the workmen (Ezra 3:9; Nehemiah 9:4-5; Nehemiah 10:9). 

Verse 41
The singers: the children of Asaph, an hundred twenty and eight.

The singers: the children of Asaph. He was a leader in the temple choir (1 Chronicles 6:39), and this office seems to have continued hereditary in his family (1 Chronicles 25:1; 2 Chronicles 20:14). 

Verse 42
The children of the porters: the children of Shallum, the children of Ater, the children of Talmon, the children of Akkub, the children of Hatita, the children of Shobai, in all an hundred thirty and nine.

The children of the porters: the children of Shallum - (see the note at 1 Chronicles 9:18.) 

Verse 43
The Nethinims: the children of Ziha, the children of Hasupha, the children of Tabbaoth,

The Nethinims - [Septuagint, Vatican, Nathinim; Alexandrine, Nathinaioi. The same version calls them (1 Chronicles 9:2) hoi dedomenoi, given to God (see the notes at Numbers 3:9; Numbers 8:19; Numbers 31:47; Joshua 9:27)]. They were the descendants of the Gibeonites, to whom, as devoted in a humble sphere to the divine service, the name of Nethinim, originally applied to the Levites, came in process of time to be assigned as their exclusive title. They were divided into several distinctive families (Winer, 'Handworterbuch,' 2:, sec. 175). 

Verses 44-49
The children of Keros, the children of Siaha, the children of Padon,

No JFB commentary on these verses. 

Verse 50
The children of Asnah, the children of Mehunim, the children of Nephusim,

Mehunim ... Nephusim (a branch of Ishmael, 1 Chronicles 5:19). Mehunim ... Nephusim (a branch of Ishmael, 1 Chronicles 5:19). 

Verse 51-52
The children of Bakbuk, the children of Hakupha, the children of Harhur,

No JFB commentary on these verses. 

Verse 53
The children of Barkos, the children of Sisera, the children of Thamah,

... Sisera - are other samples of non-Israelite names. 

Verse 54
The children of Neziah, the children of Hatipha.

No JFB commentary on this verse. 

Verse 55
The children of Solomon's servants: the children of Sotai, the children of Sophereth, the children of Peruda,

The children of Solomon's servants - the strangers, Canaanites, or original inhabitants of the land, whom that monarch enlisted in the building of the temple (1 Kings 9:20; 2 Chronicles 8:7). From their association with the Nethinim it may be inferred that, after having been reduced to a servile condition, they continued to assist the former in their services. It appears from the small number (Ezra 2:55) who returned, that most of the Nethinims, as well as of Solomon's servants, preferred to remain in Babylon to resume their former course of laborious servitude: and it was probably owing to this circumstance that the comparatively few of this humble class who did return are recorded as carefully and honourably as the priests and Levites.

Ziha. They had dwelt separately (Nehemiah 3:31), as well as had their own superintendents (Nehemiah 11:21); and, judging by this Canaanite name and others which follow, they were selected from their own body (cf. Nehemiah 7:46). 

Verses 56-58
The children of Jaalah, the children of Darkon, the children of Giddel,

No JFB commentary on these verses. 

Verse 59
And these were they which went up from Telmelah, Telharsa, Cherub, Addan, and Immer: but they could not shew their father's house, and their seed, whether they were of Israel:

These were they which went up from Telmelah. [ teel (Hebrew #8510) signifies a hill or mound, and hence, from the frequent mounds that formed a marked feature in Babylonia, it was prefixed to the names of many cities in that country. "Tel-melah" - i:e., hill of salt.]

Tel-harsa - or Tel-hareshah (Nehemiah 7:61), hill of the forest.

Cherub, Addan (or Addon, Nehemiah 7:61)

And Immer - places unknown in Babylonia. The returned exiles from these five Babylonian towns, as well as the descendants of the persons mentioned in Ezra 2:60, were unable, from want of an accurate genealogical register, to establish their Israelite pedigree. 

Verse 60
The children of Delaiah, the children of Tobiah, the children of Nekoda, six hundred fifty and two.

No JFB commentary on this verse. 

Verse 61
And of the children of the priests: the children of Habaiah, the children of Koz, the children of Barzillai; which took a wife of the daughters of Barzillai the Gileadite, and was called after their name:

The children of Barzillai. He preferred that name to that of his own family, deeming it a greater distinction to be connected with so noble a family than to be of the house of Levi. But by this worldly ambition he forfeited the dignity and advantages of the priesthood. 

Verse 62
These sought their register among those that were reckoned by genealogy, but they were not found: therefore were they, as polluted, put from the priesthood.

No JFB commentary on this verse. 

Verse 63
And the Tirshatha said unto them, that they should not eat of the most holy things, till there stood up a priest with Urim and with Thummim.

And the Tirshatha said unto them , [ hatirshaataa' (Hebrew #8660)] - a title borne by the Persian governors of Judea (see also Nehemiah 7:65-70; Nehemiah 8:9; Nehemiah 10:1). It is derived from the Persic word torsh, which means severe, and is equivalent to 'your severity,' 'your awfulness.'

That they should not eat of the most holy things, until there stood up a priest with Urim and with Thummim. Zerubbabel, apparently perplexed about such cases as those of priests being unable to prove their Aaronic descent, deferred his decision until God might be pleased to restore the divinely-instituted and long-established method of ascertaining His will, and in the meantime excluded them from performing their sacred functions. His language seems to imply that the Urim and Thummim had been continued until the captivity, and the re-establishment of that means of consulting God was eagerly and confidently anticipated.

But a very different view is taken by some of the Tirshatha's words. They are of opinion that, 'as Joshua, the high priest, already officiated, and might have been employed for consultation, just as Phinehas or Abiathar had formerly been, the reference in this passage is not to the Jewish pontiff, but to the Messiah, of whom he was an illustrious type. Though now excluded from all participation with their brethren in the rights and functions of their sacerdotal office, the time would come when all ceremonial distinctions should be abrogated by the introduction of the clear and perfect dispensation of the gospel, and all the members of the Church be on an equality with respect to the enjoyment of her immunities. This interpretation receives some degree of support from the declaration of Moses (Deuteronomy 33:8) (see Henderson, 'On Inspiration,' p. 123). 

Verse 64
The whole congregation together was forty and two thousand three hundred and threescore,

The whole congregation together was forty and two thousand three hundred and threescore. This gross amount is 12,000 more than the particular numbers given in the catalogue, when added together, come to. Reckoning up the smaller numbers, we shall find that they amount to 29,818 in this chapter, and to 31,089 in the parallel chapter of Nehemiah. Ezra also mentions 494 persons omitted by Nehemiah, and Nehemiah mentions 1,765 not noticed Ezra. If, therefore, Ezra's surplus be added to the sum in Nehemiah, and Nehemiah's surplus to the number in Ezra, they will both become 31,583. Subtracting this from 42,360, there will be a deficiency of 10,777. These are omitted because they did not belong to Judah and Benjamin, or to the priests, but to the other tribes. The servants and singers, male and female, are reckoned separately (Ezra 2:65), so that putting all these items together, the number of all who went with Zerubbabel amounted to 50,000, with 8,000 beasts of burden, (Alting, quoted in Davidson's 'Hermeneutics') (see further the notes at Nehemiah 7:1-73.) 

Verses 65-67
Beside their servants and their maids, of whom there were seven thousand three hundred thirty and seven: and there were among them two hundred singing men and singing women. No JFB commentary on these verses. 

Verse 68
And some of the chief of the fathers, when they came to the house of the LORD which is at Jerusalem, offered freely for the house of God to set it up in his place:

Some of the chief of the fathers, when they came to the house of the Lord ... offered freely ... The sight of a place hallowed by the most endearing and sacred associations, but now lying in desolation and ruins, made the well-springs of their piety and patriotism gush out afresh; and before taking any active measures for providing accommodation to themselves and their families, the chief among them raised a large sum by voluntary contributions toward the restoration of the temple. 

Verse 69
They gave after their ability unto the treasure of the work threescore and one thousand drams of gold, and five thousand pound of silver, and one hundred priests' garments.

Drams of gold - rather darics, a Persian coin (see the note at 1 Chronicles 29:7).

Priests' garments - (cf. Nehemiah 7:70.) This, in the circumstances, was a very appropriate gift. In general, it may be remarked that presents of garments, or of any other useable commodities, however singular it may seem to us, are in unison with the established notions and customs of the East. 

03 Chapter 3 
Verse 1
And when the seventh month was come, and the children of Israel were in the cities, the people gathered themselves together as one man to Jerusalem.

When the seventh month was come. The departure of "the children of the province" (Ezra 2:1 : cf. Nehemiah 8:6) - the returning exiles of Judah and Benjamin-from Babylon took place in spring; and for some time after their arrival they were occupied in the necessary work of rearing habitations to themselves amid the ruins of Jerusalem and its neighbourhood, because there were neither streets, gates, nor fortified walls, nor commodious houses for their reception and protection. This preliminary work being completed, they addressed themselves to rebuild the altar of burnt offering, and, as the seventh month of the sacred year was at hand-corresponding to the latter end of our September-when the feast of tabernacles (Leviticus 23:1-44) fell to be observed, they resolved to celebrate that religious festival, just as if the temple had been fully restored. 

Verse 2
Then stood up Jeshua the son of Jozadak, and his brethren the priests, and Zerubbabel the son of Shealtiel, and his brethren, and builded the altar of the God of Israel, to offer burnt offerings thereon, as it is written in the law of Moses the man of God.

Joshua - was the grandson of Seraiah, the high priest put to death by Nebuchadnezzar at Riblah (2 Kings 25:18-21). His father, Josedech, had been carried captive to Babylon, and died there, sometime before this.

Zerubbabel - was, according to the order of nature, son of Pedaiah (1 Chronicles 3:17-19), but having been brought up by Salathiel, was called his son.

Builded the altar of the God of Israel, to offer burnt offerings thereon. This was of urgent and immediate necessity-in order, first, to make atonement for their sins; secondly, to obtain the divine blessing on their preparations for the temple, as well as to animate their feelings of piety and patriotism for the prosecution of that national work. 

Verse 3
And they set the altar upon his bases; for fear was upon them because of the people of those countries: and they offered burnt offerings thereon unto the LORD, even burnt offerings morning and evening.

They set the altar upon his bases - i:e., they reared it upon its old foundation, so that it occupied as nearly as possible the site on which it had formerly stood.

They offered burnt offerings ... morning and evening. Deeming it their duty to perform the public rites of religion, they did not wait until the temple should be rebuilt and dedicated; but, at the outset, resumed the daily service prescribed by the law (Exodus 29:38-39; Leviticus 6:9; Leviticus 6:11), as well as kept the annual seasons of solemn observance. 

Verse 4
They kept also the feast of tabernacles, as it is written, and offered the daily burnt offerings by number, according to the custom, as the duty of every day required;

They kept also the feast of tabernacles ... 

Verse 5
And afterward offered the continual burnt offering, both of the new moons, and of all the set feasts of the LORD that were consecrated, and of every one that willingly offered a freewill offering unto the LORD. 

No JFB commentary on this verse. 

Verse 6
From the first day of the seventh month began they to offer burnt offerings unto the LORD. But the foundation of the temple of the LORD was not yet laid.

From the first day of the seventh month. They revived at that time the daily oblation, and it was on the 15th day of that month the feast of tabernacles was held. But the fact is simply stated; for while, in their zeal to honour that national festival at the time and in the manner prescribed by law, they did not wish the season to pass unobserved, they could not possibly, in their desolate condition, celebrate it with any adequate demonstration of the joy and hilarity by which the feast of tabernacles was usually distinguished. 

Verse 7
They gave money also unto the masons, and to the carpenters; and meat, and drink, and oil, unto them of Zidon, and to them of Tyre, to bring cedar trees from Lebanon to the sea of Joppa, according to the grant that they had of Cyrus king of Persia.

They gave ... meat ... drink, and oil, unto them of Zidon. They opened negotiations with the Tyrians for workman, as well as for timber, on the same terms, and with the same views, as Solomon had done (1 Kings 5:11; 2 Chronicles 2:15-16).

According to the grant that they had of Cyrus king of Persia. This grant does not refer to cedar wood, which Cyrus could not give-for the Phoenicians, taking advantage of the revolution at Babylonia, to which they had been tributary, had at this time asserted their national freedom-but to a money allowance given from the exchequer to the Jews, to help toward the rebuilding of the temple (cf. Ezra 6:4). 

Verse 8
Now in the second year of their coming unto the house of God at Jerusalem, in the second month, began Zerubbabel the son of Shealtiel, and Jeshua the son of Jozadak, and the remnant of their brethren the priests and the Levites, and all they that were come out of the captivity unto Jerusalem; and appointed the Levites, from twenty years old and upward, to set forward the work of the house of the LORD. 

Appointed the Levites ... to set forward the work - i:e., to act as overseers of the workmen, and to direct and animate the labourers in the various departments. 

Verse 9
Then stood Jeshua with his sons and his brethren, Kadmiel and his sons, the sons of Judah, together, to set forward the workmen in the house of God: the sons of Henadad, with their sons and their brethren the Levites.

Jeshua with his sons - not the high priest, but a Levite (Ezra 2:40). To these, as probably distinguished for their mechanical skill and taste, the duty of acting as overseers was particularly committed. 

Verse 10
And when the builders laid the foundation of the temple of the LORD, they set the priests in their apparel with trumpets, and the Levites the sons of Asaph with cymbals, to praise the LORD, after the ordinance of David king of Israel.

And when the builders laid the foundation of the temple of the Lord ... The foundation of the new temple was laid with all due honour as a sacred ceremonial, by the officials of the Lord's house. Ezra 3:11 contains a quotation of Psalms 118:1-2, whence it is reasonably concluded that this sacred song was sung on the occasion. It was composed for public use, and in name of the congregation of Israel, who is the ideal speaker throughout. It was sung in a solemn procession to the temple, and by the Levitical band, in responsive chorus. 

Verse 11
And they sang together by course in praising and giving thanks unto the LORD because he is good, for his mercy endureth for ever toward Israel. And all the people shouted with a great shout, when they praised the LORD, because the foundation of the house of the LORD was laid.

No JFB commentary on this verse. 

Verse 12
But many of the priests and Levites and chief of the fathers, who were ancient men, that had seen the first house, when the foundation of this house was laid before their eyes, wept with a loud voice; and many shouted aloud for joy:

But many of the priests and Levites, and chief of the fathers ... wept with a loud voice. Those painful emotions were excited by the sad contrast between the prosperous circumstances in which the foundations of the first temple had been laid, and the desolate, reduced state of the country and city when the second was begun; between the inferior size and costliness of the stones used in the foundations of the second (1 Kings 7:9-10), and the much smaller extent of the foundation itself, including all the appurtenances of the building (Haggai 2:3); between the comparative smallness of their present means and the immense resources of David and Solomon. Perhaps, however, the chief cause of grief was, that the second temple would he destitute of those things which formed the great and distinguishing glory of the first, namely, the Ark, the Shechinah, the Urim and Thummim, etc. Not that this second temple was not a very grand and beautiful structure. But how great soever its material splendour, it was inferior in this respect to that of Solomon. Yet, however inferior in metals and gems, the glory of the second far outshone that of the first temple in another and more important point of view, namely, the receiving within its walls the incarnate Saviour (Haggai 2:9). 

Verse 13
So that the people could not discern the noise of the shout of joy from the noise of the weeping of the people: for the people shouted with a loud shout, and the noise was heard afar off.

Could not discern the noise of the shout of joy from the noise of the weeping. Among Eastern people, expressions of sorrow are always very loud and vehement. It is indicated by wailing, the howl of which is sometimes not easily distinguishable from joyful acclamations. 

04 Chapter 4 
Verse 1
Now when the adversaries of Judah and Benjamin heard that the children of the captivity builded the temple unto the LORD God of Israel;

The adversaries of Judah and Benjamin - i:e., strangers settled in the land of Israel.} 

Verse 2
Then they came to Zerubbabel, and to the chief of the fathers, and said unto them, Let us build with you: for we seek your God, as ye do; and we do sacrifice unto him since the days of Esarhaddon king of Assur, which brought us up hither.

We seek your God, as ye do; and we do sacrifice unto him since the days of Esar-haddon ... which brought us up hither. A very interesting explanation of this passage has been recently obtained from the Assyrian sculptures. On a large cylinder, deposited in the British Museum, there is inscribed a long and perfect copy of the annals of Esar-haddon, in which the details are given of a large deportation of Israelites from Palestine, and a consequent settlement of Babylonian colonists in their place. It is a striking confirmation of the statement made in this passage. The Assyrian monarchs, like the ancient and modern sovereigns of Egypt, employed their captives principally in hard labour on their public works about the capital. But sometimes, when circumstances required it, they were transported to conquered and depopulated regions, where, under the strict surveillance of Assyrian governors, they were settled, to maintain the provincial power of their masters.

Thus, while Sargon placed his Samaritan captives in Gauzanitis or Macedonia, and the "cities of the Medes" (2 Kings 18:11), Esar-haddon removed Babylonians, etc. (Ezra 4:9), to Samaria. Those Assyrian settlers intermarried with the remnant of Israelite women, and their descendants, a mongrel race, went under the name of Samaritans. Though originally idolaters, they were instructed in the knowledge of God, so that they could say, "We seek your God;" but they served Him in a superstitious way of their own (see the notes at 2 Kings 17:26-34; 2 Kings 17:41).

In further confirmation of the fact that the new colonists of Judea were introduced by Esar-haddon, it may be expedient to remind the reader that although the Kingdom of Israel had been greatly devastated by Shalmanezer, and a large deportation of the people had been made to the country of that conqueror, it was not wholly depopulated. The complete overthrow of the Israelite kingdom did not take place until Esar-haddon made invasion of Judea, carried Manasseh prisoner to Babylon, and made a conquest of the whole northern portion of Judea by those military followers from Babylon, Cutha, etc., whom, on returning to Assyria, he left behind to colonize the cities in Samaria formerly occupied by the children of Israel, (cf. 2 Kings 17:24, etc.) 

Verse 3
But Zerubbabel, and Jeshua, and the rest of the chief of the fathers of Israel, said unto them, Ye have nothing to do with us to build an house unto our God; but we ourselves together will build unto the LORD God of Israel, as king Cyrus the king of Persia hath commanded us.

But Zerubbabel, and Jeshua ... said ... Ye have nothing to do with us to build an house unto our God. This refusal to cooperate with the Samaritans, from whatever motives it sprang, was overruled by Providence to ultimate good; for had the two peoples worked together, familiar acquaintanceship and intermarriages would have ensued, and the result might have been a relapse of the Jews into idolatry, and most certainly confusion and obscurity in the genealogical evidence that proved the descent of the Messiah, whereas in their hostile and separate condition they were jealous observers of each other's proceedings, watching with mutual care over the preservation and integrity of the sacred books, guarding the purity and honour of the Mosaic worship, and thus contributing to the maintenance of religious knowledge and truth. 

Verse 4
Then the people of the land weakened the hands of the people of Judah, and troubled them in building,

Then the people of the land weakened the hands of the people of Judah ... Exasperated by this repulse, the Samaritans endeavoured by every means to molest the workmen as well as obstruct the progress of the building; and though they could not alter the decree which Cyrus had issued regarding it, yet by bribes and clandestine arts indefatigably plied at court, they laboured to frustrate the effects of the edict. Their success in those underhand dealings was great; because Cyrus, being frequently absent, and much absorbed in his warlike expeditions, left the government in the hands of his son, who afterward succeeded him on the throne, but with whom, as he followed the religious policy of his father, their artful and malignant representations had no effect. The same arts were assiduously practiced during the reign of Cambyses' successor, Smerdis, down to the time of Darius Hystaspes. In consequence of the difficulties and obstacles thus interposed for a period of twenty years, the progress of the work was very slow. But this interruption was not occasioned by any obstacles thrown in the way of the undertaking by unfavourable edicts from Cyrus and his court. It was owing entirely to the dilatory conduct of the Jewish immigrants themselves, for which they were severely rebuked by Haggai (). 

Verse 5
And hired counsellors against them, to frustrate their purpose, all the days of Cyrus king of Persia, even until the reign of Darius king of Persia.

No JFB commentary on this verse. 

Verse 6
And in the reign of Ahasuerus, in the beginning of his reign, wrote they unto him an accusation against the inhabitants of Judah and Jerusalem.

In the reign of Ahasuerus, in the beginning of his reign, wrote they ... an accusation , [ 'Achashweerowsh (Hebrew #325); Septuagint, en basileia Assoueerou]. Ahasuerus was a regal title, and the king referred to was successor of Cyrus, his son Cambyses (see Rawlinson's 'Bampton Lectures,' pp. 183, 454). 

Verse 7
And in the days of Artaxerxes wrote Bishlam, Mithredath, Tabeel, and the rest of their companions, unto Artaxerxes king of Persia; and the writing of the letter was written in the Syrian tongue, and interpreted in the Syrian tongue.

In the days of Artaxerxes wrote Bishlam ... The three officers named are supposed to have been deputy-governors appointed By the king of Persia over all the provinces subject to his empire west of the Euphrates.

The Syrian tongue - or Aramaean language, called sometimes in our version Chaldee. This was made use of by the Persians in their decrees and communications relative to the Jews (cf. 2 Kings 18:26; Isaiah 36:11). The object of their letter was to press upon the royal notice the inexpediency and danger of rebuilding the walls of Jerusalem. They laboured hard to prejudice the king's mind against that measure. 

Verse 8
Rehum the chancellor and Shimshai the scribe wrote a letter against Jerusalem to Artaxerxes the king in this sort:

Rehum the chancellor , [ b

Verse 9
Then wrote Rehum the chancellor, and Shimshai the scribe, and the rest of their companions; the Dinaites, the Apharsathchites, the Tarpelites, the Apharsites, the Archevites, the Babylonians, the Susanchites, the Dehavites, and the Elamites,

And the rest of their companions , [ uwsh'aar (Hebrew #7606) k

Verse 10-11
And the rest of the nations whom the great and noble Asnappar brought over, and set in the cities of Samaria, and the rest that are on this side the river, and at such a time.

No JFB commentary on these verses. 

Verse 12
Be it known unto the king, that the Jews which came up from thee to us are come unto Jerusalem, building the rebellious and the bad city, and have set up the walls thereof, and joined the foundations.

Be it known unto the king, that the Jews which came up from thee to us are come unto Jerusalem, building the rebellious and the bad city. Cambyses, it is known, was inimical to the Jews, and it may be presumed that the usurper Smerdis would not be more favourable: so that as neither of these kings supported the policy of Cyrus, it was an artful trick of the adversaries at Jerusalem to foment the indisposition of the court by adverting to the numerous attempts of the Jews in former times to threw off the yoke of their foreign masters, and on account of which attempts they called it "the rebellious and the bad city."
Have set up the walls thereof, and joined the foundations , [ w

Verse 13
Be it known now unto the king, that, if this city be builded, and the walls set up again, then will they not pay toll, tribute, and custom, and so thou shalt endamage the revenue of the kings.

Toll, tribute, and custom - the first [ mindaah (Hebrew #4061) or midaah (Hebrew #4061) (Ezra 4:20), Chaldee, tribute as if measured to each person] was a poll-tax; the second [ b

Verse 14
Now because we have maintenance from the king's palace, and it was not meet for us to see the king's dishonour, therefore have we sent and certified the king;

We have maintenance from the king's palace - literally, we are salted with the king's salt. 'Eating a prince's salt' is an Oriental phrase equivalent to 'receiving a maintenance from him.' 

Verse 15-16
That search may be made in the book of the records of thy fathers: so shalt thou find in the book of the records, and know that this city is a rebellious city, and hurtful unto kings and provinces, and that they have moved sedition within the same of old time: for which cause was this city destroyed.

No JFB commentary on these verses. 

Verse 17
Then sent the king an answer unto Rehum the chancellor, and to Shimshai the scribe, and to the rest of their companions that dwell in Samaria, and unto the rest beyond the river, Peace, and at such a time.

Then sent the king an answer. It was unfavourable to the rebuilding of Jerusalem as a fortified city. This hostile decree is given here proleptically, and it clearly shows that the first permission of the Persian kings was limited to the restoration of the temple. 

Verses 18-23
The letter which ye sent unto us hath been plainly read before me.

No JFB commentary on these verses. 

Verse 24
Then ceased the work of the house of God which is at Jerusalem. So it ceased unto the second year of the reign of Darius king of Persia.

Then ceased the work of the house of God - i:e., in consequence of the letter of Smerdis, who, it appears, being a usurper and a Magian, changed the old religion of Persia, and, consistently enough, arrested the progress of a religious revival in Judea which Cyrus had begun. It was this occurrence that first gave rise to the strong religious antipathy between the Jews and the Samaritans, which was afterward greatly aggravated by the erection of a rival temple on mount Gerizim.

Besides the order of Smerdis for the cessation of the work at the temple, the returned exiles were subjected to various harassing circumstances which obstructed and discouraged their progress in the restoration of Jerusalem. Not the least of these annoyances were the frequent expeditions for the conquest of Egypt by the Persian monarchs, who, of course, marched their armies through Palestine as the high road to the land of the Nile, and levied recruits from their Jewish subjects there. Between the arrival of the first caravan under Zerubbabel, and that of Nehemiah, no less than three such expeditions passed through Palestine. By the last-that of Artaxerxes-the Persian army was detained a whole year in that country (Diodorus Siculus, 11:, 71-74). 

05 Chapter 5 

Verse 1
Then the prophets, Haggai the prophet, and Zechariah the son of Iddo, prophesied unto the Jews that were in Judah and Jerusalem in the name of the God of Israel, even unto them.

Then the prophets ... prophesied ... in the name of the God of Israel. From the recorded writings of Haggai and Zechariah, it appears that the difficulties experienced, and the many obstacles thrown in the way, had first cooled the Jews in the building of the temple, and then led to an abandonment of the work, under a pretended belief that the time for rebuilding it had not yet come (Haggai 1:2-11). For 15 years the work was completely suspended. These two prophets upbraided them with severe reproaches for their sloth, negligence, and worldly selfishness (Haggai 1:4), threatened them with severe judgments if they continued backward, and promised that they would be blessed with great national prosperity if they resumed and prosecuted the work with alacrity and vigour. "Zechariah the son of Iddo" - i:e., grandson (Zechariah 1:1). 

Verse 2
Then rose up Zerubbabel the son of Shealtiel, and Jeshua the son of Jozadak, and began to build the house of God which is at Jerusalem: and with them were the prophets of God helping them.

Then rose up Zerubbabel ... and Jeshua ... and began to build the house of God. The strong appeals and animating exhortations of these prophets gave a new impulse to the building of the temple, Darius, one of the seven Persian nobles or chiefs of the great Persian clans, who conspired against the usurper Smerdis, ascended the throne with a royal authority somewhat limited (Herodotus, b. 3:, ch. 77:), and proceeded, among the first acts of his government, to rebuild the Zoroastrian temples which Smerdis had destroyed, and restored the old religious rites which that Magian predecessor had abolished. As a matter of course he sympathized, like Cyrus, with the monotheism of the Jews; and as his zeal for the restoration of the pure and spiritual worship soon became known through the distant provinces of his far-extending empire, the Jews-the Jewish authorities in Jerusalem-availed themselves of the changed temper of the court to resume the works at the temple.

The Behishtun inscriptions contain an autobiography of Darius Hystaspes-the liberal patron of the Jews, and restorer of their fallen nationality after the captivity (see in Rawlinson's 'Herodotus,' 2:, p. 590-616). It was in the second year of the reign of Darius Hystaspes that the work, after a long interruption, was resumed. This recommencement of the building took place "in the four and twentieth day of the sixth month, in the second year of Darius the king" (Haggai 1:14-15) - i:e., in September, B.C. 521, about eight and a half months after Darius' accession (Rawlinson's 'Ancient Monarchies,' 2:, p. 405). 

Verse 3
At the same time came to them Tatnai, governor on this side the river, and Shethar-boznai, and their companions, and said thus unto them, Who hath commanded you to build this house, and to make up this wall?

At the same time came to them Tatnai, governor on this side the river. The Persian empire west of the Euphrates included at this time Syria, Arabia, Egypt, Phoenicia, and other provinces subject to Darius, surnamed Hystaspes. The empire was divided into twenty provinces, called satrapies. Syria formed one satrapy, inclusive of Palestine, Phoenicia, and Cyprus, and furnished an annual revenue of 350 talents. It was presided over by a satrap or viceroy, who at this time resided at Damascus, and though superior to the native governors of the Jews appointed by Persian king, never interfered with their internal government, except when there was a threatened disturbance or order and tranquillity. Tatnai, the governor (whether this was a personal name or an official title is unknown), had probably been incited by the complaints and turbulent outrages of the Samaritans against the Jews; but he suspended his judgment, and he prudently resolved to repair to Jerusalem, that he might ascertain the real state of matters by personal inspection and inquiry, in company with another dignified officer and his provincial council. 

Verse 4
Then said we unto them after this manner, What are the names of the men that make this building?

No JFB commentary on this verse. 

Verse 5
But the eye of their God was upon the elders of the Jews, that they could not cause them to cease, till the matter came to Darius: and then they returned answer by letter concerning this matter.

But the eye of their God was upon the elders of the Jews ... The unusual presence, the imposing suite, the authoritative inquiries of the satrap appeared formidable, and might have produced a paralyzing influence, or led to disastrous consequences, if he had been a partial and corrupt judge, or actuated by unfriendly feelings toward the Jewish cause. The historian, therefore, with characteristic piety, throws in this parenthetical verse to intimate that God averted the threatening cloud, and procured favour for the elders or leaders of the Jews, so that they were not interrupted in their proceedings until communications with the court should be made and received. Not a word was uttered to dispirit the Jews or afford cause of triumph to their opponents. Matters were to go on until contrary orders arrived from Babylon.

After surveying the work in progress, he inquired, first, by what authority this national temple was undertaken; and, secondly, the names of the principal promoters and directors of the undertaking. To these two heads of inquiry, the Jews returned ready and distinct replies. Then, having learned that it originated in a decree of Cyrus, who had not only released the Jewish exiles from captivity, and permitted them to return to their own land for the express purpose of rebuilding the house of God, but, by an act of royal grace, had restored to them the sacred vessels which Nebuchadnezzar had carried off as trophies from the former temple, Tatnai transmitted all this information in an official report to his imperial master, accompanying it with a recommendatory suggestion that search should be made among the national archives at Babylon for the original decree of Cyrus, that the truth of the Jews' statement might be verified.

The whole conduct of Tatnai, as well as the general tone of his despatch, is marked by a sound discretion and prudent moderation, free from any party bias, and evincing a desire only to do his duty. In all respects he appears in favourable contrast with his predecessor Rehum (Ezra 4:9). 

Verse 6-7
The copy of the letter that Tatnai, governor on this side the river, and Shethar-boznai, and his companions the Apharsachites, which were on this side the river, sent unto Darius the king:

No JFB commentary on these verses. 

Verse 8
Be it known unto the king, that we went into the province of Judea, to the house of the great God, which is builded with great stones, and timber is laid in the walls, and this work goeth fast on, and prospereth in their hands.

The house of the great God ... builded with great stones [ 'eben (Hebrew #69) g

Verses 9-12
Then asked we those elders, and said unto them thus, Who commanded you to build this house, and to make up these walls?

No JFB commentary on these verses. 

Verse 13
But in the first year of Cyrus the king of Babylon the same king Cyrus made a decree to build this house of God.

In the first year of Cyrus the king of Babylon - i:e., the first year in which he began to reign in Babylon. Cyrus styles himself, in his famous proclamation, king of Persia (see the note at Ezra 1:1). But it was the Jewish exiles in and around Babylon who went in the first caravan to Jerusalem after the promulagation of the edict, and as it was published shortly after the Medo-Persian conquest of Babylonia, these Jews thought and spoke of Cyrus very naturally as king of Babylon. Accordingly, it will be observed that it was the elders of these first emigrants who spoke of Cyrus by a name which was familiar to them.

The same king Cyrus. The Jews were perfectly warranted, according to the principles of the Persian government, to proceed with the building in virtue of Cyrus' edict. For everywhere a public decree is considered as remaining in force until it is revoked; but the 'laws of the Medes and Persians changed not.' 

Verse 14
And the vessels also of gold and silver of the house of God, which Nebuchadnezzar took out of the temple that was in Jerusalem, and brought them into the temple of Babylon, those did Cyrus the king take out of the temple of Babylon, and they were delivered unto one, whose name was Sheshbazzar, whom he had made governor;

Sheshbazzar, whom he had made governor. This was the Chaldean or Persian name of Zerubbabel (see the notes at Ezra 1:8; Ezra 1:11). "Governor" [ pechaah (Hebrew #6347)] - a prefect or governor in the Assyrian (2 Kings 18:24), Babylonian (Jeremiah 51:57), Median (Jeremiah 51:28), and particularly the Persian, empires (Esther 8:9; Esther 9:3), inferior in dignity and power to a satrap. The name, after the captivity, was applied to the governor of Judea (cf. Haggai 1:1-14; Malachi 1:8), but seldom in earlier times (cf. 1 Kings 10:15; 2 Chronicles 9:14). 

Verse 15
And said unto him, Take these vessels, go, carry them into the temple that is in Jerusalem, and let the house of God be builded in his place.

No JFB commentary on this verse. 

Verse 16
Then came the same Sheshbazzar, and laid the foundation of the house of God which is in Jerusalem: and since that time even until now hath it been in building, and yet it is not finished.

Then came ... Sheshbazzar ... since that time even until now hath it been in building. This was not a part of the Jews' answer-they could not have said this, knowing the building had long ceased. But Tathai used these expressions in his report, either looking on the stoppage as a temporary interruption, or supposing that the Jews were always working a little, as they had means and opportunities. 

06 Chapter 6 

Verse 1
Then Darius the king made a decree, and search was made in the house of the rolls, where the treasures were laid up in Babylon.

Darius the king. This was Darius Hystaspes. Great and interesting light has been thrown on the history of this monarch and the transactions of his reign by the decipherment of the cuneitic inscriptions on the rocks at Behistun.

In the house of the rolls, where the treasures were laid up in Babylon [ b

Verse 2
And there was found at Achmetha, in the palace that is in the province of the Medes, a roll, and therein was a record thus written:

There was found at Achmetha , [ b

Verses 3-7
In the first year of Cyrus the king the same Cyrus the king made a decree concerning the house of God at Jerusalem, Let the house be builded, the place where they offered sacrifices, and let the foundations thereof be strongly laid; the height thereof threescore cubits, and the breadth thereof threescore cubits;

No JFB commentary on these verses. 

Verse 8
Moreover I make a decree what ye shall do to the elders of these Jews for the building of this house of God: that of the king's goods, even of the tribute beyond the river, forthwith expences be given unto these men, that they be not hindered.

Of the king's goods, even of the tribute beyond the river ... expences be given. The decree granted them the privilege of drawing from his provincial treasury of Syria, to the amount of whatever they required for the furthering of the work, and providing sacrifice for the service of the temple, that the priests might daily pray for the health of the king and the prosperity of the empire. 

Verse 9-10
And that which they have need of, both young bullocks, and rams, and lambs, for the burnt offerings of the God of heaven, wheat, salt, wine, and oil, according to the appointment of the priests which are at Jerusalem, let it be given them day by day without fail:

No JFB commentary on these verses. 

Verse 11
Also I have made a decree, that whosoever shall alter this word, let timber be pulled down from his house, and being set up, let him be hanged thereon; and let his house be made a dunghill for this.

Whosoever shall alter this word. The warning was specially directed against the turbulent and fanatical Samaritans. The extremely favourable purport of this edict, which was issued about 16 or 17 years after that of Cyrus, was no doubt owing in some measure to the influence of Cyrus, of whom Darius entertained a high admiration, and whose two daughters he had married. But it proceeded still more from the deep impressions made even on the idolatrous people of that country and that age, as to the Being and Providence of the God of Israel.

It may tend to throw additional light and illustration on the motives that influenced Darius, to mention what is asserted by Josephus ('Antiquities,' b. 11: ch. 3:, secs. 1-9), that Darius, who was warmly attached to the Jews, had made a vow that if ever he became king, as he had a legitimate claim to that dignity, he would restore the sacred vessels and rebuild the house of Yahweh at Jerusalem; that Zerubbabel, who had been his familiar friend in private life, on learning of Darius' elevation to the throne, set out expressly to remind the king of his vow, and obtained from his majesty the most liberal grants. He sent letters to those rulers who were in Syria and Phoenicia, to cut down and carry cedar trees from Lebanon to Jerusalem, and to assist him in building the city. He further commanded all captives to be made free; no king's taxes to be levied upon the Jews; no tribute to be exacted upon any land they should possess; and fifty talents to be given for the building of the temple, and in connection with those acts which had for their object to restore the services of the temple. 

Verse 12
And the God that hath caused his name to dwell there destroy all kings and people, that shall put to their hand to alter and to destroy this house of God which is at Jerusalem. I Darius have made a decree; let it be done with speed.

No JFB commentary on this verse. 

Verse 13
Then Tatnai, governor on this side the river, Shethar-boznai, and their companions, according to that which Darius the king had sent, so they did speedily.

Then Tatnai ... did speedily. A concurrence of favourable events is mentioned as accelerating the restoration of the temple, and infusing a new spirit and energy into the workmen, who now laboured with unabating assiduity until it was brought to a completion. Its foundation was laid in April, 536 BC (Ezra 3:8-10), and it was completed on 21st February, 515 BC, being 21 years after it was begun (Lightfoot). The building having been stopped, was resumed on the 24th day of the ninth month, in the second year of Darius, and finished on the third day of the twelfth month, in the sixth year of his reign. Four years and a quarter were occupied from the recommencement to the completion of the work. 

Verse 14-15
And the elders of the Jews builded, and they prospered through the prophesying of Haggai the prophet and Zechariah the son of Iddo. And they builded, and finished it, according to the commandment of the God of Israel, and according to the commandment of Cyrus, and Darius, and Artaxerxes king of Persia.

No JFB commentary on these verses. 

Verse 16
And the children of Israel, the priests, and the Levites, and the rest of the children of the captivity, kept the dedication of this house of God with joy,

The children of Israel ... kept the dedication ... with joy. The ceremonial was gone through with demonstrations of the liveliest joy. The aged, who had wept at the laying of the foundation, were most, if not all of them, now dead; and all rejoiced at the completion of this national undertaking. 

Verse 17
And offered at the dedication of this house of God an hundred bullocks, two hundred rams, four hundred lambs; and for a sin offering for all Israel, twelve he goats, according to the number of the tribes of Israel.

Twelve he-goats - as at the dedication of the tabernacle (Numbers 8:17).

According to the number of the tribes of Israel. Although the returned exiles belonged chiefly to Judah and Benjamin, some connected with the other tribes joined the caravan of travelers to Jerusalem, and these few considered themselves as representing the whole Jewish nation. 

Verse 18
And they set the priests in their divisions, and the Levites in their courses, for the service of God, which is at Jerusalem; as it is written in the book of Moses.

They set the priests in their divisions, and the Levites in their courses ... as it is written in the book of Moses. Although David arranged the priests and Levites in courses according to their families, it was Moses who assigned to the priests and Levites their rights and privileges, their station and several duties. 

Verse 19-20
And the children of the captivity kept the passover upon the fourteenth day of the first month.

No JFB commentary on these verses. 

Verse 21
And the children of Israel, which were come again out of captivity, and all such as had separated themselves unto them from the filthiness of the heathen of the land, to seek the LORD God of Israel, did eat,

All such as had separated themselves ... from the filthiness of the pagan - i:e., who had given satisfactory evidence of being true proselytes by not only renouncing the impure worship of idolatry, but by undergoing the rite of circumcision-a condition indispensable to a participation of the Passover. 

Verse 22
And kept the feast of unleavened bread seven days with joy: for the LORD had made them joyful, and turned the heart of the king of Assyria unto them, to strengthen their hands in the work of the house of God, the God of Israel.

Kept the feast ... with joy: for the Lord ... turned the heart of the king of Assyria unto them - i:e., king of the Persian empire, which now included the possessions, and had surpassed the glory, of Assyria as well as of Babylon and Media (D'Herbelot, 'Bibliotheque Orientale,' sub voce 'Noah'). The three great ancient empires were frequently viewed and spoken of as the same under different dynasties. The use of this title has been accounted for on a different ground-namely, that this chapter, along with the preceding five, was written by Haggai or Zechariah, who, in common with the older Jewish exiles, were accustomed to apply it to the kings that carried them captive (Hervey, 'Genealogy,' p. 318; see Introduction to Ezra).

The favourable disposition which Darius had evinced toward the Jews secured them peace and prosperity, and the privileges of their own religion during the rest of his reign. The religious joy that so remarkably characterized the celebration of this feast was testified by expressions of lively gratitude to God, whose overruling power and converting grace had produced so marvelous a change on the hearts of the mighty potentates, and disposed them, pagans though they were, to aid the cause and provide for the worship of the true God. 

07 Chapter 7 

Verse 1
Now after these things, in the reign of Artaxerxes king of Persia, Ezra the son of Seraiah, the son of Azariah, the son of Hilkiah,

In the reign of Artaxerxes - i:e., him who was surnamed Longimanus. An interval of 50 years intervenes between the close of the last chapter and this; i:e., between the dedication of the temple and the journey of Ezra to Palestine. A number of stirring events occurred during that period-namely, the expedition of Xerxes into Greece, the battles of Marathon, Thermopylae, and Salamis, with the deeds of Miltiades, Leonidas, and Cimon, which brought such humiliating disasters on the Persian empire. Then, after the return of Xerxes from this unfortunate expedition, there was the episode of Esther and the exaltation of Mordecai, both of which produced a happy change on the condition and prospects of the Jews, a short time before the mission of Ezra.

Ezra the son of Seraiah , [ `Ezraa' (Hebrew #5830), help; Septuagint, Esdras]. A period of 120 years had elasped between that catastrophe and the journey of Ezra to Jerusalem; and as a grandson of Seraiah-namely, Jeshua, who held the office of high priest-had accompanied Zerubbabel in the first caravan of returning exiles, Ezra must have been in all probability a grandson, descended too from a younger son, the older branch being in possession of the pontificate. 

Verses 2-5
The son of Shallum, the son of Zadok, the son of Ahitub, No JFB commentary on these verses. 

Verse 6
This Ezra went up from Babylon; and he was a ready scribe in the law of Moses, which the LORD God of Israel had given: and the king granted him all his request, according to the hand of the LORD his God upon him.

This Ezra ... was a ready scribe in the law of Moses. The term "scribe" does not mean a penman, nor even an attorney well versant in forms of law, and skilled in the method of preparing public or private deeds. He was a rabbi, or doctor, learned in the Mosaic law, and in all that related to the civil and ecclesiastical polity and customs of the Hebrew people. Scribes of this description possessed great authority and influence (cf. Matthew 23:25; Mark 12:28). 

The king granted him all his request. Nothing is said as to the ground or channel of Ezra's influence with the king. But Josephus ('Antiquities,' b. 11:, ch. 5:, sec. 1) says that he enjoyed a reputation in society for the integrity and high qualities of his character. He left Babylon entrusted with an important commission to be executed in Jerusalem. The manner in which he obtained this office is minutely related in a subsequent passage. Here it is noticed, but with a pious acknowledgment of the divine grace and goodness which disposed the royal mind in favour of Ezra's patriotic objects. The Levites, etc. did not go at that time, and are mentioned here by anticipation. 

Verse 7
And there went up some of the children of Israel, and of the priests, and the Levites, and the singers, and the porters, and the Nethinims, unto Jerusalem, in the seventh year of Artaxerxes the king.

No JFB commentary on this verse. 

Verse 8
And he came to Jerusalem in the fifth month, which was in the seventh year of the king. Came to Jerusalem in the fifth month - i:e., corresponding to the end of our July or beginning of our August. Since he left Babylon on New Year's Day (Ezra 7:9), the journey must have occupied not less than four months-a long period; but it was necessary to move at a slow pace, and by short, easy stages, as he had to conduct a large caravan of poor people, including women, children, and all their household gear, (see the note at Ezra 8:1-36.) 

Verse 9
For upon the first day of the first month began he to go up from Babylon, and on the first day of the fifth month came he to Jerusalem, according to the good hand of his God upon him.

No JFB commentary on this verse. 

Verse 10
For Ezra had prepared his heart to seek the law of the LORD, and to do it, and to teach in Israel statutes and judgments.

Ezra had prepared his heart to seek the law of the Lord ... His reigning desire had been to study the divine law, its principles, institutions, privileges, and requirements; and now, from love and zeal, he devoted himself, as the business of his life, to the work of instructing, reforming, and edifying others. 

Verse 11
Now this is the copy of the letter that the king Artaxerxes gave unto Ezra the priest, the scribe, even a scribe of the words of the commandments of the LORD, and of his statutes to Israel.

This is the copy of the letter that the king Artaxerxes gave. The measure which this document authorized, and the remarkable interest in the Jews displayed in it, was most probably owing to the influence of Esther, the king's mother, who had imbued her son with favourable dispositions toward the Jews. 

Verse 12
Artaxerxes, king of kings, unto Ezra the priest, a scribe of the law of the God of heaven, perfect peace, and at such a time.

Artaxerxes, king of kings. That title might have been assumed as, with literal truth, applicable to him, since many of the tributary princes of his empire still retained the name and authority of kings. But it was as probably a mere Orientalism, denoting a great and powerful prince, as the heaven of heavens signified the highest heaven, and vanity of vanities the greatest vanity. This vain-glorious title was assumed by the kings of Assyria, from whom it passed to the sovereigns of Persia.

Unto Ezra the priest, a scribe of the law of the God of heaven. The appointment of Ezra, which was in the seventh year of Artaxerxes' reign, to this influential mission, was of the highest importance to the Hebrew people, as a large proportion of them were become, in a great measure, strangers both to the language and the institutions of their forefathers. 

Verse 13
I make a decree, that all they of the people of Israel, and of his priests and Levites, in my realm, which are minded of their own freewill to go up to Jerusalem, go with thee.

No JFB commentary on this verse. 

Verse 14
Forasmuch as thou art sent of the king, and of his seven counsellors, to inquire concerning Judah and Jerusalem, according to the law of thy God which is in thine hand;

Sent of the king, and of his seven counselors. This was the fixed number of the privy council of the king of Persia (see the note at Ezra 5:2 : cf. Esther 1:10; Esther 1:14). The document describes, with great clearness and precision, the nature of Ezra's commission, and the extent of power and prerogatives with which he was invested. It gave him authority, in the first place, to organize the colony in Judea, and institute a regular government, according to the laws of the Hebrew people, and by magistrates and rulers of their own nation (Ezra 7:25-26), with power to punish offenders by fines, imprisonment, exile, or death, according to the degree of their criminality. Secondly, he was empowered to carry a large donation of money, partly from the royal treasury, and partly raised by voluntary contributions among his countrymen, to create a fund out of which to make suitable provision for maintaining the regular worship of God in Jerusalem (Ezra 7:16-17). Thirdly, the Persian officers in Syria were commanded to afford him every assistance by gifts of money, within a certain specified limit, in carrying out the objects of his patriotic mission (Ezra 7:21). 

Verses 15-21
And to carry the silver and gold, which the king and his counsellors have freely offered unto the God of Israel, whose habitation is in Jerusalem,

No JFB commentary on these verses. 

Verse 22
Unto an hundred talents of silver, and to an hundred measures of wheat, and to an hundred baths of wine, and to an hundred baths of oil, and salt without prescribing how much.

An hundred talents of silver - 22,000 British pounds, according to the rate of the silver talent of Babylon. Fourthly, Artaxerxes gave his royal sanction in establishment of the divine law which exempted priests and Levites from taxation or tribute, and confirmed to them the exclusive right to officiate in the sacred services of the sanctuary. And, finally, in the expression of the king's desire for the divine blessing upon the king and his government (Ezra 7:23), we see the strong persuasion which pervaded the Persian court, and had been produced by the captivity of the Hebrew people as to the Being and Directing Providence of the God they worshipped. It will be observed, however, that the commission related exclusively to the rebuilding of the temple-not of the walls. The Samaritans (Ezra 4:20-22) had succeeded in alarming the Persian court by their representations of the danger to the empire of fortifying a city notorious for the turbulent character of its inhabitants and the prowess of its kings. 

Verses 23-26
Whatsoever is commanded by the God of heaven, let it be diligently done for the house of the God of heaven: for why should there be wrath against the realm of the king and his sons? No JFB commentary on these verses. 

Verse 27
Blessed be the LORD God of our fathers, which hath put such a thing as this in the king's heart, to beautify the house of the LORD which is in Jerusalem:

Blessed be the Lord God of our fathers. This devout thanksgiving is in unison with the whole character of Ezra, who discerns the hand of God in every event, and is always ready to express a pious acknowledgment for the divine goodness. 

08 Chapter 8 

Verse 1
These are now the chief of their fathers, and this is the genealogy of them that went up with me from Babylon, in the reign of Artaxerxes the king.

This is the genealogy of them that went up with me from Babylon. The number given here amounts to 1,754. But this is the register of adult males only, and as there were women and children also (Ezra 8:21), the whole caravan may be considered as comprising between 6,000 and 7,000. The name of Zathi, some of whose descendants accompanied Ezra, is omitted in this list, though it is inserted in the catalogue of the first caravan (see Ezra 2:8; Nehemiah 7:13 : cf. Ezra 10:27). 

Verses 2-14
Of the sons of Phinehas; Gershom: of the sons of Ithamar; Daniel: of the sons of David; Hattush.

No JFB commentary on these verses. 

Verse 15
And I gathered them together to the river that runneth to Ahava; and there abode we in tents three days: and I viewed the people, and the priests, and found there none of the sons of Levi.

I gathered them together to the river that runneth to Ahava [ 'Ah

Verse 16
Then sent I for Eliezer, for Ariel, for Shemaiah, and for Elnathan, and for Jarib, and for Elnathan, and for Nathan, and for Zechariah, and for Meshullam, chief men; also for Joiarib, and for Elnathan, men of understanding.

Then sent I for Eliezer ... 

Verse 17
And I sent them with commandment unto Iddo the chief at the place Casiphia, and I told them what they should say unto Iddo, and to his brethren the Nethinims, at the place Casiphia, that they should bring unto us ministers for the house of our God. With commandment unto Iddo the chief. Ezra sent this deputation, either by virtue of authority, which by his priestly character he had over the Levites, or of the royal commission with which he was invested. The deputation were despatched to Iddo, who was a prince or chief of the Nethinims-for the Persian government allowed the Hebrews, during their exile, to retain their ecclesiastical government by their own chiefs, as well as to enjoy the privilege of free worship, Iddo's influence procured and brought to the camp at Ahava thirty-eight Levites and 220 Nethinims, and descendants of the Gibeonites, who performed the servile duties of the temple. 

Verses 18-20
And by the good hand of our God upon us they brought us a man of understanding, of the sons of Mahli, the son of Levi, the son of Israel; and Sherebiah, with his sons and his brethren, eighteen;

No JFB commentary on these verses. 

Verse 21
Then I proclaimed a fast there, at the river of Ahava, that we might afflict ourselves before our God, to seek of him a right way for us, and for our little ones, and for all our substance.

Then I proclaimed a fast there. The dangers to traveling caravans from the Bedouin Arabs that prowl through the desert were in ancient times as great as they still are; and it seems that travelers usually sought the protection of a military escort. But Ezra had spoken so much to the king of the sufficiency of the divine care of his people that he would have blushed to apply for a guard of soldiers; and therefore he resolved that his followers should, by a solemn act of fasting and prayer, commit themselves to the Keeper of Israel. Their faith, considering the many and constant perils of a journey across the Bedouin regions, must have been great, and it was rewarded by the enjoyment of perfect safety during the whole way. 

Verse 22-23
For I was ashamed to require of the king a band of soldiers and horsemen to help us against the enemy in the way: because we had spoken unto the king, saying, The hand of our God is upon all them for good that seek him; but his power and his wrath is against all them that forsake him. No JFB commentary on these verses. 

Verse 24
Then I separated twelve of the chief of the priests, Sherebiah, Hashabiah, and ten of their brethren with them,

Then I separated twelve of the chief of the priests ... 

Verse 25
And weighed unto them the silver, and the gold, and the vessels, even the offering of the house of our God, which the king, and his counsellors, and his lords, and all Israel there present, had offered:

And weighed unto them the silver ... The custody of the contributions and of the sacred vessels was, during the journey, committed to twelve of the chief priests, who, with the assistance of ten of their brethren, were to watch closely over them by the way, and deliver them into the house of the Lord in Jerusalem. The treasures in silver and gold, according to the value of the Babylonian talent, amounted to about 515,000 British pounds sterling. 

Verse 26
I even weighed unto their hand six hundred and fifty talents of silver, and silver vessels an hundred talents, and of gold an hundred talents;

No JFB commentary on this verse. 

Verse 27
Also twenty basons of gold, of a thousand drams; and two vessels of fine copper, precious as gold.

Also twenty basons of gold, of a thousand drams , [ la'

Verses 28-30
And I said unto them, Ye are holy unto the LORD the vessels are holy also; and the silver and the gold are a freewill offering unto the LORD God of your fathers.

No JFB commentary on these verses. 

Verse 31
Then we departed from the river of Ahava on the twelfth day of the first month, to go unto Jerusalem: and the hand of our God was upon us, and he delivered us from the hand of the enemy, and of such as lay in wait by the way.

We departed from the river of Ahava on the twelfth day of the first month. Computing from the time of their setting out to the period of their arrival, they occupied about four months on the way. Their health and security were marvelous during so long a journey. The pilgrim-caravans of the present day perform long journeys through the wildest deserts of the East under the protection of a firman from the Porte, and an escort of soldiers. But for a large body-composed, as that of Ezra, of some thousands of men, women, and children, unaccustomed to travel, undisciplined to order, and without military strength, and with so large an amount of treasure tempting the cupidity of the marauding, plundering tribes of the deserts-to accomplish journey so long and so arduous in perfect safety, is one of the most astonishing events recorded in history. Nothing but the vigilant care of a superintending Providence could have brought them securely to their destination. 

Verse 32
And we came to Jerusalem, and abode there three days.

No JFB commentary on this verse. 

Verse 33
Now on the fourth day was the silver and the gold and the vessels weighed in the house of our God by the hand of Meremoth the son of Uriah the priest; and with him was Eleazar the son of Phinehas; and with them was Jozabad the son of Jeshua, and Noadiah the son of Binnui, Levites;

Now on the fourth day was the silver ... weighed in the house of our God. They devoted the first-three days after their arrival in Jerusalem to repose; on the next, the treasures were weighed and handed over to the custody of the officiating priests of the temple. The returned exiles offered burnt offerings, and Ezra delivered the royal commission to the satraps and [ pach

09 Chapter 9 

Verse 1
Now when these things were done, the princes came to me, saying, The people of Israel, and the priests, and the Levites, have not separated themselves from the people of the lands, doing according to their abominations, even of the Canaanites, the Hittites, the Perizzites, the Jebusites, the Ammonites, the Moabites, the Egyptians, and the Amorites.

Now when these things were done. The first days after Ezra's arrival in Jerusalem were occupied in executing the different trusts committed to him. The nature and design of the office, with which the royal authority had invested him, was publicly made known to his own people by the formal delivery of the contribution, and the sacred vessels brought from Babylon to the priests to be deposited in the temple. Then his credentials were privately presented to the provincial governors; and, by this prudent orderly proceeding, he put himself in the best position to avail himself of all the advantages guaranteed him by the king. On a superficial view, everything contributed to gratify his patriotic feelings in the apparently flourishing state of the church and country. But a further acquaintance discovered the existence of great corruptions, which demanded immediate correction; and one was particularly brought under his notice as being the source and origin of all others-namely, a serious abuse that was practiced respecting the law of marriage.

The princes came to me, saying. The information they lodged with him was to the effect that numbers of the people, in violation of the divine law (Deuteronomy 7:2-3), had contacted marriages with Gentile women, and that the guilt of the disorderly practice, far from being confined to the lower classes, was shared in by several of the priests and Levites, as well as of the leading men in the country. This great irregularity would inevitably bring many evils in its train; it would encourage and increase idolatry, as well as break down the barriers of distinction which, for important purposes, God had raised between the Israelites and all other people. Ezra foresaw these dangerous consequences; but was overwhelmed with a sense of the difficulty of correcting the evil, when matrimonial alliances had been formed, families had been reared, affections engaged, and important interests established. 

Verse 2
For they have taken of their daughters for themselves, and for their sons: so that the holy seed have mingled themselves with the people of those lands: yea, the hand of the princes and rulers hath been chief in this trespass.

No JFB commentary on this verse. 

Verse 3
And when I heard this thing, I rent my garment and my mantle, and plucked off the hair of my head and of my beard, and sat down astonied.

When I heard this ... I rent my garment and my mantle ... - the outer and inner garment, which was a token not only of great grief, but of dread at the same time of the divine wrath; "plucked off the hair of my head and my beard," which was a still more significant sign of overpowering grief. In order to enter into the causes of this intense sorrow and disappointment, we must endeavour to realize the position of a devout patriot like Ezra, and remember that, though he anticipated many irregularities and disorders in Jerusalem, he was not at all prepared for the awful extent of their prevalence. 'That which a pious pilgrim to Rome, in the time of its most shameless corruptions, would experience, will illustrate the experience of this earnest and faithful Jew. The lamentations of such a pilgrim, when he witnessed that senselessness and profligacy which too plainly betokened the utter absence of any consciousness of their high and privileged position, in the persons who dealt at the earthly center of divine worship, and which, when actually present to him, was so much greater than anything for which rumour had prepared him, would, however, only faintly represent the disappointment and suffering on hearing and seeing what he did hear and see the notes at arriving in Jerusalem' (Drew, 'Scripture Studies,' p. 207). 

Verse 4
Then were assembled unto me every one that trembled at the words of the God of Israel, because of the transgression of those that had been carried away; and I sat astonied until the evening sacrifice.

Then were assembled unto me every one that trembled ... All the pious people who reverenced God's word, and dreaded its threatenings and judgments, joined with Ezra in bewailing the public sin, and devising the means of redressing it.

I sat astonied until the evening sacrifice , [ m

Verse 5
And at the evening sacrifice I arose up from my heaviness; and having rent my garment and my mantle, I fell upon my knees, and spread out my hands unto the LORD my God,

At the evening sacrifice I arose up from my heaviness [ qamtiy (Hebrew #6965) mita`

Verse 6-7
And said, O my God, I am ashamed and blush to lift up my face to thee, my God: for our iniquities are increased over our head, and our trespass is grown up unto the heavens.

No JFB commentary on these verses. 

Verse 8
And now for a little space grace hath been shewed from the LORD our God, to leave us a remnant to escape, and to give us a nail in his holy place, that our God may lighten our eyes, and give us a little reviving in our bondage.

To give us a nail in his holy place. Edifices in ancient times, and in Eastern countries, were much more simple in construction than ours. Nor were they furnished with that variety of accommodation and furniture within of which ours can boast. Hence, one essential requisite was to fix spikes, or large pins, in the walls on which to hang moveables and utensils of common use. These immense nails were fastened in the walls of the apartment in the process of building, and placed in parts which were strong and durable (cf. Isaiah 22:23; Ezekiel 15:3; Zechariah 10:4).

That our God may lighten our eyes - i:e., invigorate us, as the phrase is used to signify, 1 Samuel 14:27-29. 

Verse 9
For we were bondmen; yet our God hath not forsaken us in our bondage, but hath extended mercy unto us in the sight of the kings of Persia, to give us a reviving, to set up the house of our God, and to repair the desolations thereof, and to give us a wall in Judah and in Jerusalem.

And to give us a wall in Judah and in Jerusalem , [ gaadeer (Hebrew #1447)] - a walled place, an enclosure for sheepfolds, or a fence for vineyards (Isaiah 5:5). The expression is peculiarly appropriate and beautiful, considering that Yahweh is frequently represented as "the Shepherd of Israel," and that, having re-collected his dispersed flock, he had, through the subordinate agency of the Persian monarch, placed them securely in their ancient folds in Palestine. Auberlin, Havernick, and others, refer this term to the re-establishment of the city walls (cf. Micah 7:11), but Hengstenberg ('Christology' 3:, p. 204) limits it to the temple also. 

10 Chapter 10 

Verse 1
Now when Ezra had prayed, and when he had confessed, weeping and casting himself down before the house of God, there assembled unto him out of Israel a very great congregation of men and women and children: for the people wept very sore.

Now when Ezra had prayed. Since this prayer was uttered in public, while there was a general concourse of the people at the time of the evening sacrifice, and as it was accompanied with all the demonstrations of poignant sorrow and anguish, it is not surprising that the spectacle of a man so respected, a priest so holy, a governor so dignified, as Ezra, appearing distressed and filled with fear at the sad state of things, should produce a deep sensation; and the report of his passionate grief and expressions in the court of the temple having rapidly spread through the city, a great multitude flocked to the spot. 

Verse 2
And Shechaniah the son of Jehiel, one of the sons of Elam, answered and said unto Ezra, We have trespassed against our God, and have taken strange wives of the people of the land: yet now there is hope in Israel concerning this thing.

Shechaniah ... answered and said unto Ezra, We have trespassed. This was one of the leading men, who was not himself a delinquent in the matter, because his name does not occur in the following list. He spoke in the general name of the people, and his conduct evinced a tender conscience as well as no small fortitude in making such a proposal; because, since his father and five paternal uncles (Ezra 10:26) were involved in the guilt of unlawful marriages, he showed, by the measure he recommended, that he deemed it better to obey God than to please his nearest relatives.

Yet now then is hope in Israel concerning this thing. This hope, however, depended on timely measures of reformation, and, therefore, instead of surrendering themselves to despair or despondency, he counseled them to amend their error without delay, relying on God's mercy for the past. Though the proposal may seem harsh and cruel, yet, in the special circumstances of the Jews, it was just as well as necessary; and he urged the duty of seeing it executed on Ezra, as the only person competent to carry it into effect-being possessed of skill and address for so delicate and difficult a work, and invested by God, and, under Him, by the Persian king (Ezra 7:23-28), with the requisite authority to enforce it. 

Verses 3-5
Now therefore let us make a covenant with our God to put away all the wives, and such as are born of them, according to the counsel of my lord, and of those that tremble at the commandment of our God; and let it be done according to the law.

No JFB commentary on these verses. 

Verse 6
Then Ezra rose up from before the house of God, and went into the chamber of Johanan the son of Eliashib: and when he came thither, he did eat no bread, nor drink water: for he mourned because of the transgression of them that had been carried away.

Then Ezra ... went into the chamber of Johanan. At a private council of the princes and elders held there, under the presidency of Ezra, it was resolved to enter into a general covenant to put away their foreign wives and children-that a proclamation should be made for all who had returned from Babylon to repair within three days to Jerusalem, under pain of excommunication and confiscation of their property. 

Verse 7-8
And they made proclamation throughout Judah and Jerusalem unto all the children of the captivity, that they should gather themselves together unto Jerusalem;

No JFB commentary on these verses. 

Verse 9
Then all the men of Judah and Benjamin gathered themselves together unto Jerusalem within three days. It was the ninth month, on the twentieth day of the month; and all the people sat in the street of the house of God, trembling because of this matter, and for the great rain. Then all the men of Judah and Benjamin. The returned captives belonged chiefly to these tribes; but other Israelites are also included under these names, as they were all then occupying the territory formerly assigned to those two tribes.

It was the ninth month - i:e., between the end of December and the beginning of January, which is the coldest and most rainy season of the year in Palestine.

All the people sat in the street - i:e., the court or area "of the house of God," in which the people stood as worshippers. 

Verse 10
And Ezra the priest stood up, and said unto them, Ye have transgressed, and have taken strange wives, to increase the trespass of Israel.

Ezra the priest stood up and said. Having fully represented the enormity of their sin, and urged them to dissolve their unlawful connections, he was gratified by receiving a prompt acknowledgment of the justice of his reproof, and a promise of compliance with his recommendation. But as the weather was ungenial, and the defaulters were too numerous to be passed in review at one time, it was resolved that a commission should be appointed to examine into the whole matter. These commissioners, assisted by the judges and elders of the respective cities, made a minute investigation into every case, and, after three months' labour, completely removed all traces of the abuse. Doubtless an adequate provision was made for the repudiated wives and children, according to the means and circumstances of the husbands. 

Verse 11-12
Now therefore make confession unto the LORD God of your fathers, and do his pleasure: and separate yourselves from the people of the land, and from the strange wives.

No JFB commentary on these verses. 

Verse 13
But the people are many, and it is a time of much rain, and we are not able to stand without, neither is this a work of one day or two: for we are many that have transgressed in this thing.

But the people are many, and it is a time of much rain [ haa`eet (Hebrew #6256) g

Verse 14
Let now our rulers of all the congregation stand, and let all them which have taken strange wives in our cities come at appointed times, and with them the elders of every city, and the judges thereof, until the fierce wrath of our God for this matter be turned from us.

No JFB commentary on this verse. 

Verse 15
Only Jonathan the son of Asahel and Jahaziah the son of Tikvah were employed about this matter: and Meshullam and Shabbethai the Levite helped them.

Shabbethai - Sabbath-born: cf. Nehemiah 8:7; Nehemiah 8:11; Nehemiah 8:16 (in margin). 

Verse 16-17
And the children of the captivity did so. And Ezra the priest, with certain chief of the fathers, after the house of their fathers, and all of them by their names, were separated, and sat down in the first day of the tenth month to examine the matter.

No JFB commentary on these verses. 

Verse 18
And among the sons of the priests there were found that had taken strange wives: namely, of the sons of Jeshua the son of Jozadak, and his brethren; Maaseiah, and Eliezer, and Jarib, and Gedaliah.

Among the sons of the priests. From the names of so many men of rank appearing in the following list, some idea may be formed of the great and complicated difficulties attending the reformatory work. 

Verse 19
And they gave their hands that they would put away their wives; and being guilty, they offered a ram of the flock for their trespass.

They gave their hands - i:e., came under a solemn engagement, which was usually ratified by pledging the right hand (Proverbs 6:1; Ezekiel 17:18). The delinquents of the priestly order bound themselves to do like the common Israelites (Ezra 10:25), and sought to expiate their sin by sacrificing a ram as a trespass offering. According to the opinion of the Jews at Yemen-all of whom speak beautifully the Hebrew language, and are thought to be descendants of the ten tribes-the Afghans are the progeny of the strange and repudiated wives referred to in this chapter (Joseph Wolff, 'Researches and Missionary Labours,' p. 200). 

